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HOW TO USE THIS BOOK

Reading, Reflecting, Together

This book was not written to be read in a single sitting. It follows
the same daily rhythm as every volume in this series: one reading, one
reflection, one day at a time. Each chapter corresponds to a portion of
Scripture from the Bible Reading Plan included as an appendix, so that
this book can be read alongside your own Bible in the same unhurried
pace in which it was first written — as a daily discipline of Quiet Time,

not a book to be consumed in a weekend.

Each chapter grew out of years of daily reflections shared by fellow
readers working through the same passage on the same day, together
with notes drawn from Sunday School classes at First Baptist Church in
Dallas. What you are holding, then, is not a technical commentary but
a companion for your own reading — written by a fellow traveler, not
an expert, who has simply tried to sit with the text long enough to let it

speak.

We encourage you to read the day’s passage first, in your own Bible,
before turning to the corresponding chapter here. Let Scripture have the
first word. Then let this book help you listen more closely to what God

has already said.

At the end of each chapter you will find a handful of reflection and

discussion questions, suitable for personal journaling or group study.

A brief note on this volume’s shape: eight small letters share these

pages, several of them barely a page long in your Bible. Rather than force



each one into an equal number of chapters, we have let each letter’s own
length and argument determine how many chapters it receives — so
Hebrews, the longest and most tightly argued of the eight, occupies ten
chapters, while 2 John and 3 John, each shorter than a single page,
occupy one apiece. The chapter numbers run continuously from Part
One through Part Eight, so that the book may be read straight through
as a single, sustained argument for holding fast to the faith once

delivered to the saints.



INTRODUCTION

Eight letters. Eight congregations, mostly unnamed and mostly
unknown to us. And running underneath all eight, one shared and

urgent concern: will the faith survive contact with a hostile world?

By the time these letters were written, the first generation of
eyewitnesses to Jesus’ life, death, and resurrection was beginning to pass
from the scene. Persecution, sporadic but real, had touched the church
under Nero and would touch it again. And a subtler danger had crept
in alongside the obvious one: teachers who used the vocabulary of the
gospel while emptying it of its substance, offering an easier Christianity
that cost nothing and demanded nothing. Hebrews confronts believers
tempted to retreat from Christ back into the familiar forms of Judaism
rather than face further loss. James confronts a faith that had learned to
talk about grace while forgetting to practice it. Peter, writing twice, first
strengthens suffering believers to stand firm and then arms them against
teachers who twisted grace into a license for sin. John, writing three
times, guards a fellowship being pulled apart by those who denied that
Christ had truly come in the flesh. And Jude, in the shortest and most
urgent of all these letters, all but shouts a single command: contend

earnestly for the faith that was once for all delivered to the saints.

That phrase from Jude’s third verse gives this volume its title, and it
could stand as the theme of every letter gathered here. Not invent the
faith. Not improve it, modernize it, or negotiate it down to something
more comfortable. Contend for it — hold its ground, defend its shape,
hand it on undiminished to those who come after us. Every one of these

eight letters, in its own way, is written by someone doing exactly that: a



writer to Hebrew Christians tempted to trade the substance of Christ
for the shadows of the old covenant; James, contending that real faith
always shows itself in works; Peter, contending that grace grounds holy
living rather than excusing sin; John, contending that love and truth can
never be pulled apart from one another; Jude, contending, quite
literally, against those who had already begun to distort the gospel from

the inside.

We have arranged these eight letters in the traditional canonical
order — Hebrews, James, 1 and 2 Peter, 1, 2, and 3 John, and Jude —
the same order in which they conclude the New Testament’s non-
Pauline correspondence, just before John’s closing vision in Revelation.
Read together, in one sustained sitting across many days, they form less
a random collection than a single, coherent case: that the faith once
delivered is worth defending, that grace never excuses careless living, and
that the church’s surest safeguard against every threat, ancient or
modern, is neither cleverness nor control but a stubborn, patient, daily

faithfulness to what has already been revealed.

May God use these reflections to help you hold fast — and, where it

is needed, to contend.



PART ONE: HEBREWS

Hebrews opens with no greeting, no sender’s name, and no stated
recipient — unusual for a New Testament letter, and the first hint that
this “letter” is really something closer to a sermon that has been written
down. Its writer even calls it, near the end, a “word of exhortation”
(13:22), the same phrase Luke uses for a synagogue sermon in Acts
13:15. Whoever first heard these words spoken aloud experienced
something closer to a message delivered from the front of a room than a

letter read over someone’s shoulder.

We do not know who wrote it. The earliest Christian writers
debated the question and reached no agreement, and neither will we.
Candidates across the centuries have included Paul, Luke, Barnabas,
Apollos, and several others, but the case for any one of them falls short
of certainty, and the letter itself gives no name. What we can say is that
its author wrote the finest Greek prose in the New Testament, knew the
Old Testament and its sacrificial system in exhaustive detail, and wrote
as someone with real pastoral authority over his readers, since he expects
to visit them again (13:23). Rather than attach a name we cannot verify,
we will simply call him, as the ancient church often did, “the writer of

Hebrews.”

His readers, best we can tell, were Jewish believers living somewhere
outside Judea, tempted under pressure to drift back into the familiar
forms of Judaism rather than continue identifying with a Messiah who
had brought them nothing but suffering and loss. The letter’s whole

argument is built to meet that temptation directly: everything the old
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covenant offered in shadow, Christ has now supplied in substance. A
better revelation than angels or prophets. A better priesthood than
Aaron’s. A better covenant than Sinai’s. A better sacrifice than every
bull and goat ever offered. To turn back now, the writer insists again
and again, would be to trade the reality for the shadow that only ever

pointed toward it.

Five times across these thirteen chapters, the writer interrupts his
argument with an urgent warning, and five times he follows the warning
with a word of encouragement. Together these warnings form the
letter’s pastoral spine: do not drift, do not disbelieve, do not stall out in
immaturity, do not sin willfully against the light you have been given,
do not refuse the One who is speaking to you now. Contend, in other
words — even here, in the very first book of this volume, before we ever
reach Jude’s famous charge. The whole letter builds to one message:
Jesus Christ is superior to everything that came before Him, and to
abandon Him now, in a moment of pressure, would be to lose

everything He alone can supply.

Hebrews occupies three days in the Bible Reading Plan — Hebrews
1-6, Hebrews 7-10, and Hebrews 11-13 — but its argument does not
divide neatly along those lines, so the ten chapters that follow are shaped
instead around the letter’s own natural movements. Chapters One
through Three correspond to the first reading day; Chapters Four
through Seven, to the second; and Chapters Eight through Ten, to the
third.

11



CHAPTER ONE

The Son Who Is Better
Hebrews 1-2

Hebrews opens mid-thought, as if we have walked in on a sermon
already gathering force: “In the past God spoke to our ancestors through
the prophets at many times and in various ways, but in these last days he
has spoken to us by his Son” (1:1-2). Notice the comparison already at
work in the very first sentence. Not a rejection of the earlier revelation
— the prophets truly spoke for God — but a claim that everything they
said was partial, piecemeal, spread out “at many times and in various
ways.” What has now come in the Son is different in kind: full, final,
complete. God has not simply sent another messenger. He has spoken
through One who is Himself “the radiance of God’s glory and the exact

representation of his being” (1:3).

The chapter that follows reads almost like a courtroom brief,
stacking Old Testament citation on Old Testament citation to establish
one claim: the Son is greater than the angels. This mattered enormously
to the letter’s first readers, since angels had mediated the giving of the
law at Sinai (2:2; compare Galatians 3:19), and any suggestion that Jesus
ranked beneath them would have undercut the whole argument for His
superiority. So the writer marshals text after text — Psalm 2, 2 Samuel
7, Psalm 45, Psalm 102, Psalm 110 — each one addressed to a Son whom
angels are commanded to worship, never the reverse. Angels are
“ministering spirits sent to serve those who will inherit salvation” (1:14).

The Son sits enthroned.

12



Chapter two turns this exalted claim into the letter’s first warning:
“We must pay the most careful attention, therefore, to what we have
heard, so that we do not drift away” (2:1). The image is nautical — a
boat slipping from its moorings not through any single dramatic act of
rebellion but through simple neglect, carried off by a current no one
bothered to notice. If the message given through angels at Sinai carried
real consequences for disobedience, how much more serious is it to
neglect a salvation “first announced by the Lord” Himself and
confirmed by eyewitnesses (2:3)? The greater the revelation, the writer

reasons, the greater the danger of drifting from it.

And yet the same chapter that warns us not to drift also gives us the
reason we need never fear approaching this Son at all: He became one of
us. “Since the children have flesh and blood, he too shared in their
humanity” (2:14), tasting death for everyone, so that as a merciful and
faithful high priest He might make atonement for sin and be able to help
those who are being tested, “because he himself suffered when he was
tempted” (2:18). The Son who is worshiped by angels is the same Son
who bled, hungered, wept, and was tempted exactly as we are. His
superiority to angels never distances Him from us. It is precisely what

qualifies Him to stand with us.

For Reflection

«  What does it mean that God’s final word to us came not
through another message but through a Person?

+ Where in your own life might you be “drifting” — not
through open rebellion, but through simple neglect of what
you have already heard?

13



+ How does it change your approach to Christ to remember that
He was tempted exactly as you are?

14



CHAPTER TWO

A Rest That Still Remains
Hebrews 3-4

Having established that Christ is greater than the angels, the writer
now compares Him to the greatest human mediator in Israel’s history:
Moses. The comparison is carefully drawn. Moses was faithful “as a
servant” in God’s house; Christ is faithful “as a son” over God’s house
(3:5-6) — the same relationship of degree that ran through chapter one,
applied now to the man every Jewish reader would have considered
without rival. And then, without warning, the writer pivots from
comparison to warning, quoting Psalm 95 atlength: “Today, if you hear

his voice, do not harden your hearts as you did in the rebellion” (3:15).

The rebellion in view is the wilderness generation that left Egypt
under Moses only to die in the desert without ever entering the
promised land — every adult, save Joshua and Caleb, over the course of
forty years. It is a sobering fact to sit with: an entire generation that had
witnessed the plagues, walked through the parted sea, and eaten manna
from heaven every single morning still failed, in the end, to enter God’s
rest. Why? “They were not able to enter, because of their unbelief”
(3:19). Not because the rest was unavailable. Because they would not

trust the One who offered it.

This is the second of the letter’s five warnings, and it is aimed
squarely at unbelief masquerading as delay: “See to it, brothers and
sisters, that none of you has a sinful, unbelieving heart that turns away
from the living God” (3:12). The remedy the writer prescribes is

strikingly ordinary — not a fresh vision or a renewed emotional

15



experience, but daily community: “encourage one another daily, as long
as it is called “Today,” so that none of you may be hardened by sin’s
deceitfulness” (3:13). Unbelief, left alone, hardens gradually; it is other
believers, speaking truth to us regularly, who keep the hardening from

setting in.

Chapter four develops the idea of “rest” further, linking it back to
the seventh-day rest of creation itself (4:4). A rest was available to Israel
in the wilderness, and it remains available still: “There remains, then, a
Sabbath-rest for the people of God” (4:9). This rest is not primarily
abouta place — the land the wilderness generation failed to enter — but
about ceasing from our own works and resting instead in what God has
already accomplished, “for anyone who enters God’s rest also rests from
their works, just as God did from his” (4:10). The invitation is renewed
for us just as it was renewed for David’s generation centuries after the

exodus (4:7): “Today, if you hear his voice, do not harden your hearts.”

The chapter closes with two of the most quoted verses in all of
Hebrews. Scripture itself is “living and active, sharper than any double-
edged sword,” able to judge “the thoughts and attitudes of the heart”
(4:12) — no comfortable half-measures are possible before a word this
searching. And yet the same God whose word exposes us so completely
has also given us “a great high priest who has ascended into heaven, Jesus
the Son of God” — One who, having been “tempted in every way, just
as we are — yet he did not sin,” invites us to “approach God’s throne of
grace with confidence, so that we may receive mercy and find grace to
help us in our time of need” (4:14-16). The God who sees everything is
also the God who welcomes us anyway, on the basis of a Priest who has

already stood where we stand.

16



For Reflection

What does the wilderness generation’s failure teach you about
the relationship between unbelief and disobedience?

The writer’s remedy for a hardening heart is daily
encouragement from other believers. What would it look like
to build that rhythm into your own life this week?

How do verses 12 and 16 of chapter four belong together — a
word that exposes everything, and a throne we can still
approach with confidence?

17



CHAPTER THREE

Learning Obedience, Growing to Maturity
Hebrews 5-6

Hebrews 5 introduces a theme that will occupy much of the letter’s
middle section: the priesthood of Christ. A high priest, the writer
explains, is chosen from among the people to represent them before
God, able to “deal gently with those who are ignorant and are going
astray, since he himself is subject to weakness” (5:2). No one takes this
honor for himself; even Aaron was called by God. And Christ, too, did
not exalt Himself to be high priest, but was appointed by the One who
said, “You are my Son... You are a priest forever, in the order of
Melchizedek” (5:5-6) — a title the writer will not fully unpack until

chapter seven, but plants here as a seed.

Then comes one of the letter’s most puzzling statements: “Son
though he was, he learned obedience from what he suffered and, once
made perfect, he became the source of eternal salvation for all who obey
him” (5:8-9). How could the sinless Son of God need to “learn”
obedience, or be “made perfect”? The answer lies in remembering that
Christ’s perfection here is not moral — He was never anything but
sinless — but experiential and vocational. Through actual suffering, He
came to know obedience from the inside, as a lived reality rather than an
abstract truth, and so was qualified — “perfected” in the sense of fully
equipped — to serve as a sympathetic high priest for suffering people.
He did not become more righteous through suffering. He became,
through suffering, one who could say to us with full authority: I have

walked this road too.

18



The writer wants to press further into what this priesthood means,
but stops himself, frustrated: “we have much to say about this, but it is
hard to explain because you are slow to learn” (5:11). His readers, he
says, ought by now to be teachers themselves, but instead still need to be
taught the basics all over again — “you need milk, notsolid food” (5:12).
This is the third warning of the letter, and it targets neither open
unbelief nor active rebellion but something quieter and more common:
spiritual stagnation. Failing to grow is never neutral. Left unchecked, it

regresses.

Chapter six pushes this warning to its most severe expression: “it is
impossible for those who have once been enlightened... and then have
fallen away, to be brought back to repentance” (6:4-6). Interpreters
have long debated exactly whom this describes, and we should hold our
own conclusions with some humility here. What is clear from the
context is the writer’s insistence that no other sacrifice remains for those
who deliberately trample it underfoot — the warning is severe precisely
because the gift being refused is so complete. But the writer does not
leave his readers there. He immediately reassures them: “we are
confident of better things in your case” (6:9), things that accompany
salvation, and he commends their genuine love and service (6:10). His
purpose is not to terrify but to spur “diligence to the very end, in order
to make your hope sure” (6:11), following the example of Abraham,

who “waited patiently” and so “received what was promised” (6:15).

The chapter closes with an image of remarkable comfort: this hope
is “an anchor for the soul, firm and secure,” entering “the inner
sanctuary behind the curtain, where our forerunner, Jesus, has entered

on our behalf” (6:19-20). An anchor does not merely steady a ship in

19



calm water. It holds fast precisely in the storm — and ours is anchored
not to something uncertain but to a Person who has already gone ahead

of us into God’s own presence.

For Reflection

+ Inwhat sense could Christ “learn obedience” without ever
sinning? What does this teach you about how suffering shapes
character even in someone already perfect?

+  The writer’s third warning targets stagnation rather than
rebellion. Where might you be settling for spiritual “milk”
when you are ready for something more substantial?

« What does it mean to you that your hope is described as an
anchor that has already entered God’s presence ahead of you?

20



CHAPTER FOUR

A Priest Like Melchizedek
Hebrews 7

Chapter seven finally unpacks the figure introduced twice already
in passing: Melchizedek, the mysterious king of Salem and “priest of
God Most High” who met Abraham after his defeat of four kings,
blessed him, and received a tenth of the plunder (Genesis 14:18-20).
Genesis says nothing of his birth, lineage, or death — and the writer of
Hebrews makes a striking argument from that very silence: Melchizedek
is presented “without father or mother, without genealogy, without
beginning of days or end of life,” resembling in this the Son of God, “he

remains a priest forever” (7:3).

Why does any of this matter? Because Israel’s priesthood ran
through one family alone — the descendants of Aaron, from the tribe
of Levi. Jesus, from the tribe of Judah, could never qualify under that
arrangement. Yet centuries before the law was given, one greater
priesthood already existed, and even Abraham — the father from whom
Levi himself would descend — paid tithes to Melchizedek and received
his blessing, “and without doubt the lesser is blessed by the greater”
(7:7). In effect, Levi himself, “still in the body of his ancestor,” paid
tithes to Melchizedek before Levi was even born (7:9-10). A greater
priesthood than Levi’s had already been established, waiting for its true

fulfillment.

This is worth pausing over for those who read this chapter looking
for a mandate to tithe. The writer’s argument here is not about the

practice of tithing at all; Abraham’s gift to Melchizedek illustrates a
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point about the relative rank of priesthoods, nothing more. To lift this
text out of its argument and press it into service as a New Testament

tithing law is to miss entirely what the writer is doing with it.

The real point is this: if perfection had been possible through the
Levitical priesthood, why would God have promised, through the
psalmist, “a priest forever, in the order of Melchizedek” — a different
order altogether (7:11; Psalm 110:4)? A change in priesthood necessarily
means a change in law, since Israel’s whole legal system was built around
that priesthood (7:12). And Jesus, from the non-priestly tribe of Judah,
could hold this new priesthood only “on the basis of the power of an

indestructible life,” not on the basis of ancestry (7:16).

Everything that follows flows from this one change. The old
priesthood was weak and could make nothing perfect (7:18-19); the
new one introduces “a better hope.” The old priesthood required an
oath-less appointment; Christ’s was sworn by God Himself (7:20-21).
The old priests died in succession, generation after generation, unable
to continue their ministry indefinitely; Christ, because He lives forever,
“has a permanent priesthood,” and so “is able to save completely those
who come to God through him, because he always lives to intercede for
them” (7:23-25). The old priests had to offer sacrifices daily, first for
their own sins and then for the people’s; Christ, sinless, offered Himself
once, and that offering never needs repeating (7:26-27). Everything
about the old system pointed forward to something it could never itself

provide. In Christ, the thing it pointed to has finally arrived.

For Reflection
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What does the writer’s argument from Melchizedek reveal
about God’s plan for a better priesthood existing even before
the law was given at Sinai?

Why does the writer insist that a change in priesthood
necessarily requires a change in the whole legal system built
around the old priesthood?

What comfort do you find in a priest who “always lives to
intercede” for you, rather than one who must be replaced
generation after generation?

23



CHAPTER FIVE

A Better Covenant, A Better Sacrifice
Hebrews 8-9

If chapter seven established that Christ’s priesthood is superior in
kind, chapters eight and nine turn to the covenant He mediates and the
sanctuary in which He serves. “The ministry Jesus has received is as
superior to theirs as the covenant of which he is mediator is superior to
the old one, since the new covenant is established on better promises”
(8:6). The writer’s evidence is drawn straight from the prophets:
quoting Jeremiah 31 at length, he shows that God Himself had long ago
announced that the first covenant was not permanent. “By calling this
covenant ‘new,” he has made the first one obsolete; and what is obsolete
and outdated will soon disappear” (8:13). This is not a truth the writer
invents to suit his argument — it is one the Old Testament had already

promised, centuries before Christ came.

Chapter nine turns to the earthly tabernacle itself, its outer room
accessible to priests daily and its inner Most Holy Place entered by the
high priest alone, and that only once a year, and never without blood for
his own sins and the people’s (9:6-7). The very structure of the
tabernacle, the writer argues, was “illustrating for the present time” a
spiritual reality: “the way into the Most Holy Place had not yet been
disclosed as long as the first tabernacle was still functioning” (9:8). Gifts
and sacrifices offered under that system “were not able to clear the
conscience of the worshiper” (9:9) — they dealt with external,

ceremonial matters, imposed “until the time of the new order” (9:10).
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Christ changes everything about this arrangement. He entered “the
greater and more perfect tabernacle” not made with human hands, and
He entered it “once for all,” not with the blood of goats and calves but
“with his own blood,” having obtained “eternal redemption” (9:11-
12). If the blood of animals could sanctify external, ceremonial
impurity, “how much more, then, will the blood of Christ... cleanse our
consciences” (9:13-14) — not merely covering sin outwardly but
cleansing it at its source. This is why He is called “the mediator of a new
covenant,” so that “those who are called may receive the promised

eternal inheritance” (9:15).

The writer then draws out a sober legal principle: “where a will
exists, it must be established that the one who made it has died” (9:16-
17). A covenant sealed by blood requires a death to take effect — and
this was true even of the first covenant, ratified by Moses with the blood
of calves and goats sprinkled on the people and on the book itself (9:18-
20; Exodus 24:8). “In fact, the law requires that nearly everything be
cleansed with blood, and without the shedding of blood there is no
forgiveness” (9:22). Christ’s death, then, was not incidental to His
priesthood — it was the ratification of the very covenant He mediates,
the once-for-all event by which everything the old system could only
foreshadow finally became reality: “he has appeared once for all at the
culmination of the ages to do away with sin by the sacrifice of himself”
(9:26).

For Reflection

«  What does it mean that God announced, through Jeremiah,
the obsolescence of the first covenant long before Christ ever
came?
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The old sacrifices cleansed outward ceremony but could not
clear the conscience. What is the difference between an

external and an internal cleansing, and why does it matter?

Why does a covenant sealed by blood require, by its very
nature, a death to take effect?

26



CHAPTER SIX

Once for All
Hebrews 10:1-18

The first eighteen verses of chapter ten bring the letter’s long
argument about priesthood and sacrifice to its resolution. “The law is
only a shadow of the good things that are coming — not the realities
themselves” (10:1). A shadow can never accomplish what the substance
accomplishes; that is simply what it means to be a shadow. And so the
endlessly repeated sacrifices of the old system, offered “year after year,”
could never “make perfect those who draw near to worship” (10:1). If
they truly could have done so, the writer reasons, would they not have
stopped being offered, since the worshipers, once cleansed, would no
longer feel guilty of sins? Instead, “those sacrifices are an annual
reminder of sins” (10:3) — a system that, by its own repetition, kept
announcing its own insufficiency. “Itis impossible for the blood of bulls

and goats to take away sins” (10:4).

Into this incompleteness, Christ enters, and the writer places on His
lips words from Psalm 40: “Sacrifice and offering you did not desire...
buta body you prepared for me... Here Iam — itis written about me in
the scroll — I have come to do your will, my God” (10:5-7). The old
system is set aside, the writer explains, precisely so that the new might be
established: “He sets aside the first to establish the second” (10:9). And
it is by that will — the Son’s willing obedience, offering His own body
— that “we have been made holy through the sacrifice of the body of
Jesus Christ once for all” (10:10).
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The contrast that follows is one of the most vivid in the letter. Every
priest under the old system “stands day after day performing his
religious duties” — the very posture of unfinished work, a task that
never lets him sit down. But Christ, “after he had offered for all time one
sacrifice for sins, sat down at the right hand of God” (10:11-12). He sat
down because there was nothing left to do. The work was finished. And
what remains now is simply this: to wait “for his enemies to be made his
footstool” (10:13), the certain outcome already secured by a sacrifice
that “has made perfect forever those who are being made holy” (10:14)
— a striking pairing of already and not-yet, a perfection accomplished

once and a sanctification still unfolding day by day.

The section closes by returning to Jeremiah’s new covenant
promise, this time emphasizing its final clause: “Their sins and lawless
acts I will remember no more” (10:17). And then the writer draws the
obvious conclusion, stated almost as if it were self-evident: “where these
have been forgiven, sacrifice for sin is no longer necessary” (10:18).
Nothing remains to be added. Nothing remains to be repeated. The

sacrifice that ends all sacrifices has already been oftered.

For Reflection

«  What does it mean that the old sacrificial system, by its very
repetition, testified to its own inability to finish the job?

«  Why is the image of Christ sitting down, rather than
continuing to stand and serve, so significant?

« Ifyoursins truly are remembered no more, what changes

about how you carry guilt from your past?
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CHAPTER SEVEN

Drawing Near, Holding Fast
Hebrews 10:19-39

Having completed his long argument, the writer now turns to
application, and the shift is signaled by a single word repeated three
times: “Let us.” “Since we have confidence to enter the Most Holy Place
by the blood of Jesus... let us draw near to God with a sincere heart... let
us hold unswervingly to the hope we profess... let us consider how we
may spur one another on toward love and good deeds” (10:19-24).
Three exhortations, each building on the finished work just described.
Because the way is now open, we draw near. Because the One who

promised is faithful, we hold fast. Because we belong to one another, we

spur each other on — “not giving up meeting together... but
encouraging one another — and all the more as you see the Day
approaching” (10:25).

Then comes the fourth of the letter’s five warnings, and it is the
most severe yet: “If we deliberately keep on sinning after we have
received the knowledge of the truth, no sacrifice for sins is left” (10:26).
This is not a warning against ordinary failure — every honest reader of
this letter knows they sin more than they would like. It is a warning
against a settled, deliberate rejection of the very sacrifice just described,
a willful contempt for the Son of God, treating “as an unholy thing the
blood of the covenant that sanctified them” (10:29). The severity of the
warning is the measure of the gift being spurned: to reject the one
remaining sacrifice is to have nothing left to fall back on. And yet, in the

same breath the writer softens: “we are not of those who shrink back and
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are destroyed, but of those who have faith and are saved” (10:39) — a

confidence not in his readers’ perfection, but in their genuine, ongoing

faith.

The writer then reminds his readers of who they already have shown
themselves to be. “Remember those earlier days after you had received
the light, when you endured in a great conflict full of suffering” (10:32)
— public insult, persecution, the confiscation of property, all accepted
“with joy” because they knew they had “better and lasting possessions”
(10:34). This is not a people who need to be told the basics of endurance;
they have already endured once. What they need now is simply the
resolve to keep going: “So do not throw away your confidence; it will be
richly rewarded” (10:35). “You need to persevere, so that when you have

done the will of God, you will receive what he has promised” (10:36).

The chapter closes by quoting Habakkuk: “my righteous one will
live by faith. And I take no pleasure in the one who shrinks back”
(10:38). It is a fitting hinge into chapter eleven, which will spend an
entire chapter defining exactly what this faith looks like, in the lives of

those who lived it long before the writer’s own readers were ever born.

For Reflection

+  The three exhortations of verses 19-25 — draw near, hold fast,
spur one another on — each depend on the finished work
described in the previous chapters. How does remembering
what Christ has done change how you approach each of these
three?

« Why does the writer measure the severity of his fourth warning
by the greatness of the gift being rejected, rather than by the

size of the sin itself?
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+ What “carlier days” of endurance in your own life might you
need to remember in order to keep going now?
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CHAPTER EIGHT

The Assurance of Things Hoped For
Hebrews 11

“Now faith is confidence in what we hope for and assurance about
what we do not see” (11:1). Hebrews eleven is often called the “hall of
faith,” and rightly so, but it is worth noticing exactly what kind of faith
the chapter celebrates. These are not people who believed because they
had first seen a sign or a miracle. Their faith was oriented toward a future
they could not yet see — “since they saw them and welcomed them from
a distance,” admitting they “were foreigners and strangers on earth”
(11:13). Faith, in this chapter, is fundamentally a form of hope: a
confident expectation that God’s promised future is more real, and

more worth living for, than whatever the present moment can offer.

The examples that follow move through the whole sweep of Israel’s
early history. By faith Abel offered a better sacrifice. By faith Enoch
walked with God and did not experience death. By faith Noah built an
ark in an age with no visible sign of coming judgment. By faith Abraham
“went out, even though he did not know where he was going” (11:8),
and by faith he was prepared, when tested, to offer up his only son,
“reasoning that God could even raise the dead” (11:19). By faith Moses’
parents hid him; by faith Moses himself, when he had grown up, refused
the treasures of Egypt, “regarding disgrace for the sake of Christ as of
greater value than the treasures of Egypt” (11:24-26). Each example is
anchored not in some private religious feeling but in a concrete decision
to act on the reality of what God had promised, even when nothing

visible yet confirmed it.
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This is a chapter with real relevance for anyone shaped by a culture
built around immediate gratification. Every name in this list chose an
unseen future over a comfortable present. That is precisely the
temptation the letter’s first readers faced, tempted to trade a difficult,
marginalized faith in Christ for the safety and social acceptance of a
return to familiar Jewish practice. And it remains our temptation today,
whenever the pull of what is visible and immediate crowds out the

patient hope of what God has promised but not yet delivered.

The chapter’s final movement is sobering. After naming judges,
kings, and prophets who “through faith conquered kingdoms” and
“shut the mouths of lions” (11:33), the writer turns without transition
to others who were tortured, mocked, imprisoned, and killed, “of whom
the world was not worthy” (11:38) — faith that triumphed not by
escaping suffering but by enduring it to the end. And then comes the
chapter’s quiet, startling conclusion: “these were all commended for
their faith, yet none of them received what had been promised” (11:39).
Their faith looked forward to something they themselves never lived to
see fulfilled. “God had planned something better for us so that only
together with us would they be made perfect” (11:40). The whole roll

call of faith has been waiting, across centuries, for us.

For Reflection

« Why does the writer define faith in terms of hope for an
unseen future rather than certainty about present
circumstances?

« Which of these Old Testament examples most challenges the
way you currently live — chasing what is visible and
immediate, or waiting for what God has promised?
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+ What does it mean to you that the saints of old are still waiting,
in some sense, to be “made perfect” together with us?
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CHAPTER NINE

Running the Race Set Before Us
Hebrews 12

Chapter twelve opens by drawing together everything chapter
eleven has just described into a single image: “since we are surrounded
by such a great cloud of witnesses, let us throw off everything that
hinders and the sin that so easily entangles” (12:1). Every name from the
previous chapter now stands as a witness — not spectators cheering
from the stands, but living proof that faith like theirs is possible, that the
race really can be run. And at the center of the image is the One who ran
it first and best: “let us fix our eyes on Jesus, the pioneer and perfecter of
faith, who for the joy set before him endured the cross, scorning its
shame, and sat down at the right hand of the throne of God” (12:2).

This same chapter reframes suffering itself, not as evidence of God’s
absence but as evidence of His fatherly attention. Quoting Proverbs 3,
the writer insists that hardship functions as discipline — the same word
used for training a child — and “endures hardship as discipline; God is
treating you as his children. For what children are not disciplined by
their father?” (12:7). No discipline, in the moment, “seems pleasant...
but painful. Later on, however, it produces a harvest of righteousness
and peace for those who have been trained by it” (12:11). This is not a
promise that suffering will feel good. It is a promise that, for those who

submit to it rather than resist it, suffering will not be wasted.

The chapter’s fifth and final warning follows, framed around the
tragic example of Esau, who “for a single meal, sold his inheritance

rights” and later, wanting to inherit the blessing, “was rejected. Even
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though he sought the blessing with tears, he could not change what he
had done” (12:16-17). It is a warning against trading a lasting
inheritance for a momentary appetite — precisely the temptation facing

readers weighing whether to abandon Christ for the comforts of the
world they had left behind.

The chapter then draws its most dramatic contrast: Sinai versus
Zion. The old covenant was given at a mountain “burning with fire,” so
terrifying that even Moses said, “I am trembling with fear” (12:18-21).
But believers in Christ “have come to Mount Zion, to the city of the
living God, the heavenly Jerusalem... to Jesus the mediator of a new
covenant, and to the sprinkled blood that speaks a better word than the
blood of Abel” (12:22-24). Abel’s blood cried out from the ground for
vengeance (Genesis 4:10); Christ’s blood speaks a better word — not
vengeance, but mercy, forgiveness, and welcome. Believers do not
merely visit this reality occasionally. They have already come to it. And
because they are “receiving a kingdom that cannot be shaken,” the
fitting response is worship — “with reverence and awe, for our God is a

consuming fire” (12:28-29).

For Reflection

« How does picturing the saints of Hebrews 11 as a “great cloud
of witnesses” change the way you think about your own

perseverance?

+  Whatis the difference between suffering as punishment and
suffering as fatherly discipline — and which of these frames do
you tend to default to?

«  What single “meal” — some immediate comfort or gain —
might tempt you, like Esau, to trade away something of far
greater and lasting worth?
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CHAPTER TEN

Love, Leaders, and the Unchanging Christ
Hebrews 13

The letter’s final chapter reads almost like a rapid series of pastoral
reminders, the kind a preacher might give in closing once the main
argument has been made. “Keep on loving one another as brothers and
sisters. Do not forget to show hospitality to strangers, for by so doing
some people have shown hospitality to angels without knowing it”
(13:1-2). “Continue to remember those in prison, and those who are

mistreated, as if you yourselves were suffering” (13:3). This is love aimed

outward — toward strangers, toward the imprisoned, toward the
suffering — the same love that marks true fellowship in every
generation.

The writer then turns to those who first taught his readers the faith:
“Remember your leaders, who spoke the word of God to you. Consider
the outcome of their way of life and imitate their faith” (13:7). This
exhortation comes with an important qualifier. Not every leader is to be
obeyed and imitated without discernment — the letter’s whole
argument has been aimed against Jewish teachers urging a return to the
old covenant. The leaders worth imitating here are specifically those
who “spoke the word of God” faithfully, whose lives ended in a way
worth emulating. And the reason their teaching is trustworthy is stated
in words that have comforted believers for two thousand years: “Jesus
Christ is the same yesterday and today and forever” (13:8). The message
these leaders first preached will never need updating, because the One at

its center does not change.
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This unchanging Christ stands behind the writer’s warning against
being “carried away by all kinds of strange teachings” (13:9), and behind
his closing appeal to worship rightly. Just as the Day of Atonement
sacrifice was burned entirely outside the camp, its flesh never eaten even
by the priests, “Jesus also suffered outside the city gate to make the
people holy through his own blood” (13:11-12). Believers, too, are
called to “go to him outside the camp, bearing the disgrace he bore”
(13:13) — willing, if necessary, to be identified with a rejected and
suffering Christ rather than with the comfort and respectability of the
old system. “For here we do not have an enduring city, but we are
looking for the city that is to come” (13:14). And in place of animal
sacrifice, believers now offer “a sacrifice of praise... the fruit of lips that
openly profess his name” and the ordinary good works of everyday life,

sacrifices “with which God is pleased” (13:15-16).

The chapter closes with an instruction easy to overlook but
significant in its own right: “Have confidence in your leaders and
submit to their authority, because they keep watch over you as those
who must give an account” (13:17) — again, not a blanket command to
obey every voice of authority, but a recognition that faithful shepherds
bear real responsibility for the souls in their care, and deserve support
rather than resistance in that task. The letter ends with a benediction
that gathers up its whole argument in a single prayer: “May the God of
peace, who through the blood of the eternal covenant brought back
from the dead our Lord Jesus... equip you with everything good for
doing his will” (13:20-21). The God who raised the Great Shepherd
from death is fully able to equip ordinary believers, in every generation,

to hold fast to the faith he has already secured for them.
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For Reflection

« Which of this chapter’s several exhortations — hospitality,
remembering the suffering, imitating faithful leaders,
worshiping rightly — most needs your attention this season?

+ What does it mean, practically, to “go to him outside the
camp,” identifying with a Christ who was rejected rather than
with comfort and respectability?

« How does the closing benediction’s confidence — that God
who raised Jesus can equip you for every good work — meet
whatever feels unfinished in your own faith right now?
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PART TWO: JAMES

James was, in all likelihood, the earliest New Testament letter
written, composed sometime in the mid-to-late 40s, before the
Jerusalem Council of Acts 15 and before Paul had written any of his
own epistles. Its author identifies himself simply as “James, a servant of
God and of the Lord Jesus Christ” (1:1), and the strong and ancient
tradition of the church identifies him as the half-brother of Jesus, the
same James who became the leading figure in the Jerusalem church and
presided over that council (Acts 15:13-21). He did not believe in his
brother during Jesus’ earthly ministry (John 7:5), but came to faith after
the resurrection (1 Corinthians 15:7) and was later martyred for it,
thrown from the temple’s pinnacle and beaten to death by an angry

crowd.

James wrote to Jewish Christians scattered outside Palestine (1:1),
and his letter reads less like a carefully argued treatise and more like a
series of short, punchy sermons collected together — closer in style and
tone to the Sermon on the Mount than to anything in Paul. In fact,
James alludes to Jesus’ teaching in Matthew 5 through 7 more than any
other New Testament book does, and the parallels are not accidental.
Where Jesus described what true righteousness looks like, and clarified
that maturity in Christ is God’s goal, and warned against practicing
righteousness merely to be seen by others, James takes each of these
threads and works them out in concrete, everyday behavior: how we
handle trials, how we treat the poor, how we speak, how we handle

conflict, how we use money.
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This has led some readers across church history — Martin Luther
among them, who famously called James “an epistle of straw” — to
wonder whether James contradicts Paul’s teaching on salvation by grace
through faith. But James is not writing about how a person becomes
right with God in the first place. He is writing about how a genuine faith
behaves once it exists. Where Paul confronts those trying to earn
salvation by works, James confronts those claiming a faith that produces
no works at all, and asks whether such a “faith” was ever alive to begin
with. The two are not opponents. They are simply answering two

different, and equally necessary, questions.

The letter’s underlying theme is spiritual maturity — what it looks
like for a genuine, living faith to work itself out in trials, in speech, in
relationships, and in the use of money. Five behaviors, five tests of
whether our faith is the real thing, form the letter’s practical backbone

across its five short chapters.

James occupies a single day in the Bible Reading Plan — James 1-5
— covered here across seven chapters, one for each major movement of

the letter’s own argument.
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CHAPTER ELEVEN

Joy in Trials, Wisdom from Above
James 1:1-18

James opens with a command that sounds, on first hearing, almost
impossible: “Consider it pure joy, my brothers and sisters, whenever you
face trials of many kinds” (1:2). Not joy despite the trial, and not joy
once the trial has passed and its purpose becomes clear in hindsight —
joy in the trial itself, as it is happening. The reason follows immediately:
“you know that the testing of your faith produces perseverance. Let
perseverance finish its work, so that you may be mature and complete,
not lacking anything” (1:3-4). Every trial, understood rightly, is a tool
aimed at one goal: conforming us to the likeness of Christ, who “learned
obedience from what he suffered” (Hebrews 5:8) and left us an example
“that you should follow in his steps” (1 Peter 2:21). The goal was never

merely to make us more resilient people. It is to make us more like Jesus.

This reframing of trial changes what we ask for in the middle of one.
“If any of you lacks wisdom, you should ask God, who gives generously
to all without finding fault, and it will be given to you” (1:5). The
wisdom James has in mind is not abstract cleverness but the capacity to
see a trial the way God sees it — as an instrument of maturity rather than
a senseless hardship. And this wisdom must be requested in faith,
“because the one who doubts is like a wave of the sea, blown and tossed
by the wind” (1:6) — a double-minded person, James warns, “unstable
in all they do,” should not expect to receive anything from the Lord

(1:7-8).
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James then turns briefly to wealth and poverty, another theme he
will return to at the letter’s end: believers “in humble circumstances
ought to take pride in their high position,” while the rich should take
pride “in their humiliation — since they will pass away like a wild
flower” (1:9-10). Whatever our circumstances, James insists, our true
standing is measured by something more permanent than our bank

balance.

The chapter closes by carefully distinguishing trial from temptation
— the same Greek word underlies both, but James wants no confusion
between them. Trials come from God, designed to strengthen;
temptation to sin does not come from God at all, but “each person is
tempted when they are dragged away by their own evil desire and
enticed” (1:14). Desire, left unchecked, “gives birth to sin,” and sin, full-
grown, “gives birth to death” (1:15) — a grim progression, in stark
contrast to the “good and perfect gift... coming down from the Father
of the heavenly lights” (1:17), the God who never shifts or changes like

the shadows we might expect from a lesser giver.

For Reflection

« What s the difference between joy despite a trial and joy in the
trial itself — and which comes more naturally to you?

«  If trials are meant to make you more like Christ rather than
simply more resilient, does that change what you pray for the
next time hardship comes?

«  James distinguishes trials (from God, meant to strengthen)
from temptation (from our own desire, meant to destroy).
Where in your life do you tend to blur that distinction?
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CHAPTER TWELVE

Hearing and Doing the Word
James 1:19-27

Having addressed trials, James turns to a second test of genuine
faith: how we handle our own anger and speech. “Everyone should be
quick to listen, slow to speak and slow to become angry, because human
anger does not produce the righteousness that God desires” (1:19-20).
This is a strikingly practical instruction, and one worth sitting with —
our anger, however justified it may feel in the moment, is rarely the
vehicle through which God’s righteousness actually gets accomplished
in a situation. James’s remedy is to “get rid of all moral filth and the evil
that is so prevalent” and instead “humbly accept the word planted in

you, which can save you” (1:21).

But hearing the word rightly, James insists, always issues in doing it.
“Do not merely listen to the word, and so deceive yourselves. Do what
it says” (1:22). The image he offers is memorable: a person who hears
the word but does not act on it is like someone who glances in a mirror,
then walks away and immediately forgets what they look like (1:23-24).
By contrast, the one who looks intently into “the perfect law that gives
freedom, and continues in it — not forgetting what they have heard, but
doing it — they will be blessed in what they do” (1:25). Scripture is

meant to be a mirror we act on, not a mirror we merely glance at.

James then offers one of the letter’s most quoted definitions, and it
is worth noticing how concrete it is: “Religion that God our Father
accepts as pure and faultless is this: to look after orphans and widows in

their distress and to keep oneself from being polluted by the world”
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(1:27). Not elaborate ritual. Not impressive religious performance.
Practical care for the most vulnerable people in a community, combined
with a life kept unstained by the world’s corrupting influence. This
single verse anticipates much of what the rest of the letter will unpack in
more detail — favoritism toward the rich and neglect of the poor
(chapter 2), a tongue that claims religion while wounding others
(chapter 3), and a friendship with the world that James will later call

outright spiritual adultery (chapter 4).

For Reflection

«  Why might human anger be particularly unreliable as a vehicle
for accomplishing God’s righteousness, even when our anger
teels justified?

+  James compares hearing without doing to glancing in a mirror
and immediately forgetting what we look like. What is one
place in your life right now where you have heard clearly but
not yet acted?

« How does James’s definition of “pure religion” — caring for
the vulnerable and remaining unstained by the world —
challenge more common ideas of what religious devotion looks

like?
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CHAPTER THIRTEEN

Faith Without Favoritism
James 2:1-13

James now names a specific failure his readers were apparently guilty
of: favoritism shown to the wealthy over the poor within their own
gatherings. He paints the scene vividly — a man wearing a gold ring and
tine clothes is shown to a good seat, while a poor man in shabby clothes
is told to stand, or to sit on the floor (2:2-3). “Have you not
discriminated among yourselves and become judges with evil
thoughts?” (2:4). The question is pointed precisely because such
favoritism runs directly against how God Himself operates: “Has not
God chosen those who are poor in the eyes of the world to be rich in
faith and to inherit the kingdom” (2:5)? To honor the rich and dishonor

the poor is to invert God’s own priorities.

James adds a further irony: it was often the wealthy, not the poor,
who were dragging his readers into court and slandering the very name
of Christ they claimed as their own (2:6-7). Favoritism toward the rich,
then, was not merely unkind — it was aligning with exactly the people

working against the church’s own interests.

James then roots this instruction in what he calls “the royal law
found in Scripture: ‘Love your neighbor as yourself’” (2:8). To show
favoritism, he argues, is to break this law — and here James makes a
claim easy to misunderstand if pulled out of its context: “whoever keeps
the whole law and yet stumbles at just one point is guilty of breaking all
of it” (2:10). This does not mean every sin is equally serious in God’s

eyes — Scripture elsewhere clearly distinguishes greater and lesser sins,

47



and even Jesus told Pilate that the one who handed Him over bore “the
greater sin” (John 19:11). James’s point is narrower and more logical:
the law is a single, unified expression of God’s character, so breaking any
one command marks a person as a lawbreaker, in the same way that a
person who commits one crime is rightly called a criminal even if they
have kept every other law perfectly. Favoritism is not a small matter to
be excused simply because it is not murder or adultery. It is still a real

transgression of the whole law’s unified demand.

The chapter closes with a warning framed by mercy: “speak and act
as those who are going to be judged by the law that gives freedom,
because judgment without mercy will be shown to anyone who has not
been merciful. Mercy triumphs over judgment” (2:12-13). The one
who withholds mercy from others, James warns, should not expect to
receive mercy either — not because mercy must be earned, but because
a genuinely transformed heart, having received God’s mercy, cannot

help but extend it to others.

For Reflection

+ Where might favoritism — toward wealth, status, appearance,
or influence — be quietly at work in your own relationships or
community?

«  James says breaking one command makes a person a
lawbreaker under the whole law, without meaning all sins are
equally severe. How would you explain that distinction to
someone confused by verse 10?

+ What does it look like, practically, for “mercy to triumph over

judgment” in how you treat someone who has wronged you?
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CHAPTER FOURTEEN

Faith That Works
James 2:14-26

James now turns to the most famous — and most debated —
section of his letter. “What good is it, my brothers and sisters, if someone
claims to have faith but has no deeds? Can such faith save them?” (2:14).
The illustration that follows is deliberately uncomfortable: a brother or
sister without clothes or daily food is told, “Go in peace; keep warm and
well fed,” but given nothing to actually meet the need. “What good is
it?” James asks again (2:15-16). “Faith by itself, if it is not accompanied
by action, is dead” (2:17).

James is not describing two paths to salvation, one by faith and one
by works, nor is he contradicting Paul’s insistence that we are justified
by faith apart from works of the law (Romans 3:28). He is asking a
different, and prior, question: what kind of faith actually saves? Not a
bare intellectual assent that produces nothing — “You believe that there
isone God. Good! Even the demons believe that — and shudder” (2:19).
Demons hold perfectly orthodox theology and remain demons still. The
faith that saves is a faith that transforms, and transformed lives

inevitably show it.

James offers two examples, one familiar and one perhaps surprising.
Abraham “was considered righteous for what he did when he offered his
son Isaac on the altar” — the very same Abraham whom Paul, in
Romans 4, holds up as the great example of justification by faith apart
from works. James is not disputing Paul’s point; he is completing it.

Abraham believed God decades before Isaac was ever born, and it was
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that faith that was credited to him as righteousness (Genesis 15:6). But
when the test came on Mount Moriah, that same faith showed itself to
be genuine by acting — “his faith was made complete by what he did”
(2:22). Faith and works, in Abraham’s story, were never rivals. The

works simply revealed that the faith was real.

The second example is more surprising still: Rahab the prostitute,
“considered righteous for what she did when she gave lodging to the
spies and sent them off in a different direction” (2:25). A Canaanite
woman with a scandalous past, entirely outside the covenant
community, becomes James’s second proof that genuine faith acts.
James’s conclusion draws the two examples together into a single
memorable image: “as the body without the spirit is dead, so faith
without deeds is dead” (2:26). Faith is the spirit; works are the body.

Neither exists, in any meaningful sense, without the other.

For Reflection

+  James asks, “Can such faith save them?” about a faith that
produces no action at all. How would you answer someone

who claims to believe but shows no evidence of a changed life?

+  How do James and Paul complement rather than contradict
one another on the relationship between faith and works?

+  What do Abraham and Rahab — one the father of the
covenant people, the other a Gentile outsider with a
disreputable past — together teach you about what genuine
faith looks like across very different lives?

S0



CHAPTER FIFTEEN

Taming the Tongue, True Wisdom
James 3

James now takes up the third of his practical tests: our speech. He
begins with a sobering caution to those who would teach others: “we
who teach will be judged more strictly” (3:1) — greater knowledge
brings greater responsibility, and no one, James admits candidly, is
exempt from stumbling in speech: “we all stumble in many ways.
Anyone who is never at fault in what they say is perfect, able to keep
their whole body in check” (3:2).

What follows is one of the most vivid passages in the New
Testament on the danger of an unchecked tongue. A small bit controls
a powerful horse; a small rudder steers a great ship even against strong
winds; a small spark sets an entire forest ablaze (3:3-5). “The tongue also
is a fire, a world of evil among the parts of the body. It corrupts the
whole body, sets the whole course of one’s life on fire, and is itself set on
fire by hell” (3:6). Every kind of animal has been tamed by humankind,
James observes, “but no human being can tame the tongue. Itis a restless

evil, full of deadly poison” (3:7-8).

James then names the specific inconsistency he finds most
troubling: “With the tongue we praise our Lord and Father, and with it
we curse human beings, who have been made in God’s likeness. Out of
the same mouth come praise and cursing. My brothers and sisters, this
should not be” (3:9-10). A spring does not produce both fresh and salt
water from the same opening; a fig tree does not bear olives (3:11-12).

A tongue that blesses God on Sunday and tears down a neighbor on
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Monday reveals something inconsistent at the level of the heart itself,
since “out of the overflow of the heart the mouth speaks” (Matthew
12:34).

The chapter’s second half pivots to a related theme: wisdom. James
distinguishes two kinds. “Earthly, unspiritual, demonic” wisdom shows
itself in “bitter envy and selfish ambition,” producing “disorder and
every evil practice” (3:14-16). Genuine wisdom “that comes from
heaven,” by contrast, “is first of all pure, then peace-loving, considerate,
submissive, full of mercy and good fruit, impartial and sincere” (3:17).
The connection to the chapter’s first half is not accidental: the same
restless, self-serving impulse that produces a destructive tongue also
produces a destructive, self-serving kind of wisdom. Both are cured the
same way — not by more effort at self-control, but by a heart genuinely
submitted to God, from which “a harvest of righteousness is sown in

peace by those who cultivate peace” (3:18).

For Reflection

+ James says no one can fully tame the tongue on their own.
What has your own experience taught you about how quickly
words can do damage that cannot be undone?

+ Where in your own life do “blessing and cursing” come from
the same mouth — perhaps worship on one day and harsh

criticism of someone made in God’s image on another?

«  Which of the qualities James lists for heavenly wisdom — pure,
peace-loving, considerate, submissive, full of mercy, impartial,

sincere — do you most need to grow in right now?
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CHAPTER SIXTEEN

Hunmility, Peace, and the Sovereignty of God
James 4

James traces the conflicts and quarrels among his readers back to
their true root: “What causes fights and quarrels among you? Don’t they
come from your desires that battle within you?” (4:1). We want
something and don’t get it, so we quarrel and fight, and still we do not
have it, “because you do not ask God” (4:2). And even when we do ask,
James adds, we sometimes “do not receive, because you ask with wrong
motives, that you may spend what you get on your pleasures” (4:3).
Prayer, rightly understood, is never a mechanism for extracting what we

already want from God; it is meant to align our wants with His will.

James’s language grows startlingly direct: “You adulterous people,
don’t you know that friendship with the world means enmity against
God? Anyone who chooses to be a friend of the world becomes an
enemy of God” (4:4). This is not a call to withdraw from the world in
any physical sense, but a warning against loving what the world loves,
wanting what it wants, and measuring success the way it measures
success. There is no neutral ground here; James allows for no
comfortable middle position between friendship with God and

friendship with the world.

The remedy James offers is humility. “God opposes the proud but
shows favor to the humble” (4:6), a quotation from Proverbs 3:34 that
becomes the hinge for a whole string of commands: “Submit yourselves,
then, to God. Resist the devil, and he will flee from you. Come near to

God and he will come near to you... Humble yourselves before the Lord,
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and he will lift you up” (4:7-10). Notice the order: submission and
resistance come before nearness and comfort. There is no shortcut past

humility into genuine intimacy with God.

James then confronts two further, related failures. First, judging and
slandering a fellow believer — “Anyone who speaks against a brother or
sister or judges them speaks against the law and judges it... there is only
one Lawgiver and Judge... who are you to judge your neighbor?” (4:11-
12). Second, a confident, presumptuous planning of the future that
leaves God entirely out of the picture: “Now listen, you who say, “Today
or tomorrow we will go to this or that city, spend a year there, carry on
business and make money.” Why, you do not even know what will
happen tomorrow” (4:13-14). Our life, James reminds us with striking
bluntness, “is a mist that appears for a little while and then vanishes”
(4:14). The corrective is not fatalism but humble dependence: “Instead,
you ought to say, ‘If it is the Lord’s will, we will live and do this or that™”
(4:15). And James closes the chapter with a warning easy to overlook:
“If anyone, then, knows the good they ought to do and doesn’t do it, it
is sin for them” (4:17) — sin is not only the wrong we do, but also the

good we knowingly withhold.

For Reflection

«  James says our conflicts come from unmet desires we have not
brought to God rightly. What conflict in your own life might
trace back to a desire you have not surrendered?

« What would it look like, practically, to hold your own plans
for tomorrow with the humility of “if it is the Lord’s will”?
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+ James’s closing warning names sins of omission as real sin. Is
there a good you currently know you ought to do, and have
simply not yet done?
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CHAPTER SEVENTEEN

Patience, Prayer, and Restoring the Wanderer
James 5

James’s final chapter opens with a stern warning to the rich who
have hoarded wealth unjustly and withheld wages from those who
worked their fields: “Look! The wages you failed to pay the workers who
mowed your fields are crying out against you” (5:4). Their luxury has
fattened them “in the day of slaughter” (5:5) — a coming judgment
James assumes his readers already understand. In sharp contrast, he calls
those who have been wronged to patience, using the image of a farmer
“waiting for the land to yield its valuable crop,” patient through both
the autumn and spring rains (5:7). Patience, for James, is never passive
resignation. It is confident waiting for a harvest that has not yet come

but certainly will.

That patience extends to how believers treat one another under
pressure: “Don’t grumble against one another, brothers and sisters, or
you will be judged” (5:9), followed by Job and the prophets as models
of patient endurance under suffering, since “the Lord is full of
compassion and mercy” toward those who persevere (5:11). And James
returns briefly to speech with a simple instruction on oaths — “let your
‘Yes’ be yes and your ‘No,’ no” (5:12) — alife of such consistent honesty

that no oath is even needed to be believed.

The chapter’s most debated section follows: “Is anyone among you
sick? Let them call the elders of the church to pray over them and anoint
them with oil in the name of the Lord. And the prayer offered in faith

will make the sick person well” (5:14-15). Sincere believers have
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understood this promise in several different ways across church history,
and it is worth holding our own conclusions here with some humility.
Some read “the prayer offered in faith” as a special, Spirit-given gift
granted to certain individuals in certain moments. Others see James
addressing a specific category of sickness connected directly to
unconfessed sin. A third reading — the one that best fits both the
immediate context and James’s broader teaching — understands “the
prayer offered in faith” as prayer submitted, like every prayer, to God’s
will, in keeping with James’s own earlier instruction to hold even our
plans for tomorrow loosely: “if it is the Lord’s will” (4:15). Under this
reading, the healing promised is real and true, but always subject to the
same divine wisdom that governs every other answer to prayer —
sometimes granted, sometimes not, always trustworthy. Whichever
reading commends itself to you, James is clear that confession, prayer,
and mutual care for one another belong together in the life of a healthy
church: “confess your sins to each other and pray for each other so that
you may be healed. The prayer of a righteous person is powerful and
effective” (5:16).

The letter’s closing words return, fittingly, to the theme of restoring
one another. “My brothers and sisters, if one of you should wander from
the truth and someone should bring that person back, remember this:
whoever turns a sinner from the error of their way will save them from
death and cover over a multitude of sins” (5:19-20). It is worth noting
how easily this verse can be misread — as though the wanderer is always
someone else, never ourselves. James includes every reader in that
number: any of us may wander, and any of us may, by God’s grace, be
the one who brings a brother or sister back. A church that receives

correction humbly, rather than resisting it defensively, is a church
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equipped to keep its members from being lost along the way. It is a
fitting close to a letter that has, from its very first verse, been concerned

with nothing less than a living, working, persevering faith.

For Reflection

+ What does James’s image of the farmer waiting for the harvest
teach you about the difference between patience and passivity?

«  Which of the three readings of James 5:14—-15 best fits your
own understanding of prayer and healing, and why?

+  James assumes any of us might wander and any of us might
help restore a wanderer. Which role feels more familiar to you
right now — and how might God be calling you toward the
other?
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PART THREE: 1 PETER

First Peter identifies its author plainly: “Peter, an apostle of Jesus
Christ” (1:1), and the letter’s early and consistent acceptance by the
church as genuinely Peter’s own work is among the strongest of any
New Testament letter. Writing probably around A.D. 64, likely from
Rome — which he refers to, in coded language common among
persecuted believers, as “Babylon” (5:13) — Peter addresses believers
scattered across five provinces of northern Asia Minor, a region neither
he nor Paul is known to have evangelized personally. His readers were a
mixed community, many of them Gentile converts and some Jewish,

unified now by a common and increasingly costly identity in Christ.

That cost is the letter’s central concern. Nero had recently begun
blaming Christians for the great fire that devastated Rome in A.D. 64,
and though official, empire-wide persecution had not yet reached the
scattered congregations Peter addresses, the pressure of social hostility
— ostracism, slander, and the everyday friction of living as a religious
minority among pagan neighbors — was already a lived reality. Peter’s
purpose, stated near the letter’s close, is direct: “I have written to you
briefly, encouraging you and testifying that this is the true grace of God.
Stand fast in it” (5:12).

The letter is saturated with the language of suffering and glory —
suffering occurs some fifteen times, glory nearly as often — and Peter’s
argument holds the two together rather than setting them against each
other. Believers suffer now, as Christ suffered; believers will share His
glory later, as certainly as Christ now shares in His Father’s. What makes

this possible, from beginning to end, is grace: God’s own undeserved
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favor and enablement, supplying everything believers need to endure
hardship without bitterness and to live holy lives among people who do
not understand them. If there is a single word that could be written over
the whole of 1 Peter, it is this one — grace, sufficient for every

circumstance a suffering believer might face.

First Peter occupies a single day in the Bible Reading Plan — 1 Peter
1-5 — covered here across seven chapters, one for each major

movement of the letter’s own argument.
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CHAPTER EIGHTEEN
Born Again to a Living Hope
1 Peter 1:1-12

Peter opens with praise: “Blessed be the God and Father of our Lord
Jesus Christ! In his great mercy he has given us new birth into a living
hope through the resurrection of Jesus Christ from the dead” (1:3).
Notice what grounds this hope — nota feeling, nota private conviction,
but a historical event: the resurrection. Because Christ rose, believers
have been born again into an inheritance that is “imperishable,
undefiled and unfading, kept in heaven for you” (1:4). This is among
the strongest statements of assurance anywhere in Scripture: an
inheritance described in triple negative — nothing can spoil it, corrupt
it, or diminish it — reserved by God Himself, for people who are, in
turn, “shielded by God’s power” until that salvation is finally revealed

(1:5).

Peter is careful to describe salvation as entirely God’s initiative from
the very start. Believers are “elect... according to the foreknowledge of
God the Father” (1:1-2), a phrase that echoes the same sovereign choice
affirmed throughout Scripture. Peter emphasizes the new birth
repeatedly across this opening section — believers have “been born
again, not of perishable seed, but of imperishable, through the living and
enduring word of God” (1:23) — and a birth, by its very nature, is not
something the one being born decides or arranges. It happens to us,

entirely by another’s will and action.

This is what allows Peter to speak with such confidence about

present suffering: “In all this you greatly rejoice, though now for a little

61



while you may have had to suffer grief in all kinds of trials” (1:6). The
trials are real, and Peter does not minimize the grief they cause. But their
purpose is refinement, “so that the proven genuineness of your faith —
of greater worth than gold, which perishes even though refined by fire
— may result in praise, glory and honor when Jesus Christ is revealed”
(1:7). And the outcome of that faith, even now, unseen, is nothing less
than “the salvation of your souls” (1:9) — a salvation the prophets
themselves searched and inquired about intently, wanting to know the
person and time the Spirit of Christ within them was pointing to, even
though they were “not serving themselves but you” (1:10-12). What
Old Testament prophets longed to see clearly, we now hold in plain

view.

For Reflection

+ Peter grounds our “living hope” specifically in the historical
resurrection of Christ, not merely in a feeling of hope. How

does that distinction matter when your own hope feels weak?

+  What comfort do you find in an inheritance described as
imperishable, undefiled, and unfading — kept for you rather
than kept by you?

« How does knowing that even Old Testament prophets longed
to see what you NOW pOssess change your sense of privilege in
this moment of redemptive history?
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CHAPTER NINETEEN

Called to Be Holy
1 Peter 1:13-25

Having grounded his readers’ hope in what God has already
accomplished, Peter now turns to what that hope should produce in
daily living. “Therefore, with minds that are alert and fully sober, set
your hope fully on the grace to be brought to you when Jesus Christ is
revealed” (1:13). Hope, for Peter, is never passive; it demands mental

alertness, a clear-eyed refusal to be distracted from what matters most.

That alertness expresses itself first in a rejection of the readers’
former way of life: “As obedient children, do not conform to the evil
desires you had when you lived in ignorance. But just as he who called
you is holy, so be holy in all you do” (1:14-15), quoting Leviticus’s
ancient command, “Be holy, because I am holy” (1:16). Holiness, here,
is not primarily a matter of religious ritual but of imitating God’s own
character in ordinary conduct — a command as old as Israel itself, now

addressed to a scattered, largely Gentile church centuries later.

Peter grounds this call to holiness in the price already paid for these
believers’ redemption: “For you know that it was not with perishable
things such as silver or gold that you were redeemed from the empty way
of life handed down to you from your ancestors, but with the precious
blood of Christ, a lamb without blemish or defect” (1:18-19). This is
worth pausing over. Every other purchase in the ancient world could be
measured against silver or gold. This purchase could not — its price was
the very blood of the sinless Son of God, “chosen before the creation of

the world, but revealed in these last times for your sake” (1:20). A
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redemption planned before the world existed, and finally accomplished
within human history, ought to reshape entirely how lightly or seriously

we treat the life we now live.

The chapter closes by returning to the theme of new birth
introduced already in verse 3, this time emphasizing its permanence:
believers “have been born again, not of perishable seed, but of
imperishable, through the living and enduring word of God” (1:23).
Peter quotes Isaiah to drive the point home — “All people are like grass,
and all their glory like the flowers of the field; the grass withers and the
flowers fall, but the word of the Lord endures forever” (1:24-25).
Everything else in a believer’s life may prove as fleeting as grass. The

word that gave them new birth, and the life it produces, will not.

For Reflection

«  What does it mean, practically, to have a mind that is “alert and
tully sober,” rather than distracted from the hope set before
you?

+  Peter grounds the call to holiness in imitation of God’s
character rather than mere rule-keeping. How does that
reframe holiness for you?

+ What difference does it make to remember that your
redemption was paid not with silver or gold, but with the
precious blood of Christ?
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CHAPTER TWENTY

A Chosen People, A Living Stone
1 Peter 2:1-12

Having urged holiness, Peter now uses a memorable image for
spiritual growth: “Like newborn babies, crave pure spiritual milk, so
that by it you may grow up in your salvation” (2:2). Growth is not
automatic; it requires appetite, an active craving for the word that first
brought us to life. And it presupposes a prior cleansing — “rid
yourselves of all malice and all deceit, hypocrisy, envy, and slander of
every kind” (2:1) — since these corrupting habits are precisely what dull

a believer’s appetite for the very nourishment they need most.

Peter then builds an extended architectural image around Christ,
“the living Stone — rejected by humans but chosen by God and
precious to him” (2:4). Quoting a cluster of Old Testament texts about
a cornerstone rejected by builders yet made the very capstone of God’s
building (2:6-8; Isaiah 28:16, Psalm 118:22), Peter draws believers
themselves into the same image: “you also, like living stones, are being
built into a spiritual house to be a holy priesthood, offering spiritual
sacrifices acceptable to God through Jesus Christ” (2:5). Every believer,
in other words, is not merely a passive beneficiary of what Christ has
built, but an active, living component of the building itself — and,
remarkably, a priest, offering sacrifices of praise and service in a spiritual

temple that has replaced the physical one entirely.

This leads Peter to one of the most sweeping descriptions of the
church’s identity anywhere in the New Testament: “you are a chosen

people, a royal priesthood, a holy nation, God’s special possession, that
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you may declare the praises of him who called you out of darkness into
his wonderful light. Once you were not a people, but now you are the
people of God; once you had not received mercy, but now you have
received mercy” (2:9-10). Titles once reserved for Israel alone — chosen
people, royal priesthood, holy nation — are now applied, without
qualification, to this scattered, largely Gentile community of believers,
gathered from every background into a single new people belonging

entirely to God.

The chapter closes with an appeal shaped by this identity: because
believers are “foreigners and exiles” in this world (2:11), they are to
“abstain from sinful desires, which wage war against your soul,” and
instead “live such good lives among the pagans that, though they accuse
you of doing wrong, they may see your good deeds and glorify God”
(2:11-12). Their conduct, in other words, is itself a form of witness —
quiet, sustained, and ultimately more persuasive than any argument,
precisely because it is lived out among neighbors who are watching

closely, often for the wrong reasons.

For Reflection

+  Peter compares spiritual growth to a newborn’s craving for

milk. What has fed your own spiritual appetite recently, and
what has dulled it?

«  What does it mean to you personally to be called “a livin
youp Y g
stone,” an active participant in God’s building rather than a
passive spectator?

+  Deter says believers’ good conduct among unbelieving
neighbors is itself a form of witness. Where might your own
daily conduct be speaking louder than your words this week?
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CHAPTER TWENTY-ONE

Submission and the Example of Christ
1 Peter 2:13-25

Peter now turns to a series of specific relationships in which
believers were called to live out the holy, foreigner-and-exile identity just
described. First, civil authority: “Submit yourselves for the Lord’s sake
to every human authority... For it is God’s will that by doing good you
should silence the ignorant talk of foolish people” (2:13, 15). This
submission is not blind obedience to whatever a government
commands, but a general posture of good citizenship undertaken

specifically to remove any excuse critics might use to slander the gospel.

Peter then addresses believers who served as household slaves, a large
and vulnerable population in the ancient world, some of them serving
harsh and unjust masters. “Slaves, in reverent fear of God submit
yourselves to your masters, not only to those who are good and
considerate, but also to those who are harsh” (2:18). What follows is
among the most searching passages in the letter: “if you suffer for doing
good and you endure it, this is commendable before God. To this you
were called, because Christ suffered for you, leaving you an example,

that you should follow in his steps” (2:20-21).

The example Peter describes is worth sitting with fully. “He
committed no sin, and no deceit was found in his mouth. When they
hurled their insults at him, he did not retaliate; when he suffered, he
made no threats. Instead, he entrusted himself to him who judges justly”
(2:22-23). This is not a passive resignation to injustice, nor is it an

endorsement of the injustice itself. It is a specific kind of trust —
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refusing to seize the vindication we feel entitled to in the moment, and
instead entrusting that vindication entirely to a Judge who sees
everything and judges justly. Every instinct in us wants to demand
justice on our own terms, in our own timing, from whoever has
wronged us — whether that means an unjust employer, a careless service
provider, or a difficult neighbor. Peter’s picture of Christ offers a
genuinely different way: not indifference to wrong, but confident,
patient trust that God alone will settle every account rightly, in His own

time.

The chapter closes by connecting this suffering directly to our
salvation: “He himself bore our sins in his body on the cross, so that we
might die to sins and live for righteousness; by his wounds you have been
healed” (2:24). Christ’s suffering was never merely an example to imitate
atarm’s length. It was, first and above all, a substitutionary sacrifice that
actually accomplished our healing — and only because of that
accomplished healing can His example become, for us, something we
are genuinely able to follow rather than a standard that only condemns

us.

For Reflection

«  Whatis the difference between passively accepting injustice
and actively “entrusting yourself to him who judges justly,” as
Peter describes Christ doing?

«  Where in your own life — with an authority figure, an
employer, or simply someone who has treated you unfairly —
might God be calling you to this same kind of trust rather than
retaliation?

68



« Why does it matter that Christ’s suffering is described first as a
substitutionary healing (verse 24) before it is offered as an
example to imitate (verse 21)?
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CHAPTER TWENTY-TWO

Marriage, Unity, and Suffering for Doing Good
1 Peter 3

Peter continues addressing specific relationships, turning now to
marriage. Wives are called to “submit yourselves to your own husbands,
so that, if any of them do not believe the word, they may be won over
without words by the behavior of their wives” (3:1) — a quiet, patient
witness through godly conduct rather than argument. Peter’s real
concern in this passage is not outward appearance at all: “Your beauty
should not come from outward adornment... Rather, it should be that
of your inner self, the unfading beauty of a gentle and quiet spirit, which
is of great worth in God’s sight” (3:3—4). This is not a devaluing of a
wife’s appearance so much as a redirection of where her deepest
confidence and identity are meant to rest — an instruction that applies,
in its underlying principle, to every believer tempted to measure their

worth by what the world can see rather than what God treasures.

Husbands, in turn, receive their own brief but weighty instruction:
“be considerate as you live with your wives, and treat them with respect
as the weaker partner and as heirs with you of the gracious gift of life, so
that nothing will hinder your prayers” (3:7). The phrase “weaker
partner” refers to physical strength, not worth or capability, and Peter is
careful to affirm that a wife stands as a full and equal heir of God’s grace
alongside her husband. The stakes of getting this relationship right are
strikingly practical: a husband who fails to honor his wife should not

expect his own prayers to go unhindered.
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Peter then broadens his focus to the whole community: “Finally, all
of you, be like-minded, be sympathetic, love one another, be
compassionate and humble. Do not repay evil with evil or insult with
insult, but with blessing, because to this you were called so that you may
inherit a blessing” (3:8-9). This instinct to repay evil with evil runs deep
in all of us — we want to get even, to answer harm with harm in equal
measure. Peter calls for something far harder: to meet insult not merely

with silence but with active blessing.

The chapter’s final section returns to suffering, this time framed
around readiness to give a defense of our faith: “always be prepared to
give an answer to everyone who asks you to give the reason for the hope
that you have. But do this with gentleness and respect” (3:15). It is
worth noting what Peter does not say here — a godly life alone is never
presented as a substitute for actually speaking the gospel; rather, a good
conscience and blameless conduct support and strengthen the
credibility of whatever we go on to say. Peter closes the chapter by
pointing again to Christ’s own pattern: He “suffered once for sins... to
bring you to God,” and was “put to death in the body but made alive in

the Spirit” (3:18) — suftering thatled, decisively, to vindication and life.

For Reflection

+  Deter redirects a wife’s deepest confidence toward inner
character rather than outward appearance. Where in your own
life might you be tempted to root your worth in what others
can see rather than what God treasures?

«  What would it look like, practically, to “repay evil with
blessing” the next time someone insults or wrongs you?
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Peter pairs a good conscience with a readiness to explain the
reason for your hope. Which of these two — the conduct or
the words — comes more naturally to you, and which needs
more attention?
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CHAPTER TWENTY-THREE

Living for God in the Time That Remains
1 Peter 4

Peter opens chapter four by returning to the example of Christ’s
suffering established in the previous chapter, drawing from it a bracing
conclusion: “Therefore, since Christ suffered in his body, arm
yourselves also with the same attitude, because whoever suffers in the
body is done with sin” (4:1). Suffering for righteousness, entered into
willingly rather than avoided at all costs, has a way of severing our
attachment to the very sins that once controlled us. Peter contrasts this
new direction sharply with the readers’ former way of life — “living in
debauchery, lust, drunkenness, orgies, carousing and detestable
idolatry” (4:3) — a past their pagan neighbors are now surprised, and

even offended, that they no longer share.

This section carries a striking pastoral urgency: “The end of all
things is near. Therefore be alert and of sober mind so that you may
pray” (4:7). Whatever time remains before Christ’s return, Peter insists,
is not to be spent anxiously watching the horizon, but actively loving
and serving one another: “Above all, love each other deeply, because
love covers over a multitude of sins” (4:8), offering hospitality without
grumbling (4:9), and using whatever gift each believer has received “to
serve others, as faithful stewards of God’s grace” (4:10) — “so that in all

things God may be praised through Jesus Christ” (4:11).

Peter then returns, once more, to suffering — and this time names
it plainly as something believers should expect rather than find strange:

“Do notbe surprised at the fiery ordeal that has come on you to test you,
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as though something strange were happening to you. But rejoice
inasmuch as you participate in the sufferings of Christ, so that you may
be overjoyed also when his glory is revealed” (4:12-13). What matters
most, Peter insists, is the reason for the suffering: “If you suffer, it
should not be as a murderer or thief or any other kind of criminal, or
even as a meddler. However, if you suffer as a believer, do not be
ashamed, but praise God that you bear that name” (4:15-16). Suffering
for wrongdoing brings shame; suffering simply for bearing the name of

Christ is, remarkably, cause for praise.

The chapter closes with a sobering reminder that judgment begins
with God’s own household first (4:17) — a call to humility rather than
complacency among believers who might otherwise assume their
suffering exempts them from any need for further self-examination.
And it ends with an instruction that captures the whole letter’s spirit in
miniature: “So then, those who suffer according to God’s will should
commit themselves to their faithful Creator and continue to do good”
(4:19). Not resignation. Not bitterness. A deliberate, active entrusting

of ourselves to a Creator who has proven Himself entirely faithful.

For Reflection

+ What does it mean, practically, for suffering to sever our
attachment to sins that once controlled us, rather than simply
being endured?

«  DPeter says suffering as a believer, rather than as a wrongdoer, is
cause for praise rather than shame. How does that distinction

reshape how you think about hardship you may be facing?

« What would it look like this week to “commit yourself to your
faithful Creator and continue to do good,” in whatever
circumstance is testing you right now?
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CHAPTER TWENTY-FOUR

Shepherds, Humility, and Standing Firm in
Grace
1 Peter S

Peter’s final chapter opens with an appeal to the elders among his
readers — “I appeal as a fellow elder... Be shepherds of God’s flock that
is under your care, watching over them — not because you must, but
because you are willing, as God wants you to be; not pursuing dishonest
gain, but eager to serve; not lording it over those entrusted to you, but
being examples to the flock” (5:1-3). Notice that Peter, an apostle,
identifies himself simply as “a fellow elder” — a marker of the humility
he is about to urge on everyone else in the chapter. Shepherding, in
Peter’s vision, is measured not by control or personal gain but by willing
service and personal example, with the certainty of “the crown of glory
that will never fade away” awaiting faithful shepherds when the Chief

Shepherd finally appears (5:4).

This same posture of humility extends to every relationship in the
church: “young men, be subject to your elders. All of you, clothe
yourselves with humility toward one another, because, ‘God opposes
the proud but shows favor to the humble’ (5:5). The remedy for
anxiety follows directly from this humility: “Humble yourselves,
therefore, under God’s mighty hand, that he may lift you up in due time.
Cast all your anxiety on him because he cares for you” (5:6-7). Anxiety,
left to itself, tends to make us grasp for control; humility releases that
grip, entrusting our circumstances to a God who genuinely cares for the

details of our lives.
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Peter then turns to a very different danger, one requiring not
humility but active resistance: “Be alert and of sober mind. Your enemy
the devil prowls around like a roaring lion looking for someone to
devour. Resist him, standing firm in the faith” (5:8-9). It is worth
noting what Peter does not instruct here — nowhere does he tell
believers to shout at, rebuke, or address the devil directly. The consistent
New Testament pattern is simple resistance grounded in faith, the same
posture even the archangel Michael maintained when disputing with
the devil over Moses’ body, refusing to bring a slanderous accusation
against him and instead saying only, “The Lord rebuke you!” (Jude 9).
If an archangel showed such restraint, believers have every reason to do
the same, trusting that the God who defeated the devil at the cross

remains fully able to handle him now.

The letter’s closing benediction gathers together everything it has
said about suffering and grace into a single promise: “And the God of
all grace, who called you to his eternal glory in Christ, after you have
suffered a little while, will himself restore you and make you strong, firm
and steadfast” (5:10). Suffering, in Peter’s vision, is never the last word.
Restoration, strength, and steadfastness are — grounded entirely in the
same grace that has carried this letter’s argument from its very first verse.

“To him be the power for ever and ever. Amen” (5:11).

For Reflection

« DPeter urges elders to lead by willing example rather than
control. Wherever you exercise influence over others — asa
parent, a leader, or simply a friend — how does this pattern
challenge you?
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What does it look like, practically, to “cast your anxiety on
him” rather than carrying it yourself, the next time you feel
that grip of worry tighten?

Peter calls for resistance to the devil grounded in faith, without
ever instructing believers to confront him directly. How does
this shape the way you think about spiritual warfare in your
own life?
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PART FOUR: 2 PETER

Second Peter identifies itself as a second letter from the same author
as an earlier one (3:1), almost certainly a reference to 1 Peter, and claims
direct apostolic authorship in its opening verse. Its authenticity has been
more heavily disputed by modern scholars than perhaps any other New
Testament letter, and it is fair to say the arguments on both sides deserve
honest engagement. What is not in dispute is the letter’s content or its
place in the church’s received canon for many centuries — and there is
substantial internal evidence favoring Peter’s authorship, including its
claim to have witnessed the transfiguration (1:16-18) and its echo of
Jesus’ own words to Peter about the manner of his coming death (1:14;
compare John 21:18). We will read it, as the church across the centuries
has read it, as Peter’s own testament, likely written shortly before his

martyrdom around A.D. 67-68 in Rome.

The letter has the character of both a personal letter and something
closer to an ancient last testament — the kind of document in which a
dying leader gathers his most urgent concerns into one final address
before he is gone. Peter’s urgency is easy to trace across the letter’s three
short chapters. Chapter one establishes the resources God has already
given believers for a godly life and urges diligence in using them.
Chapter two turns to a sustained and severe warning against false
teachers already at work among Peter’s readers. Chapter three looks
forward to the day of the Lord and closes with an exhortation to keep

growing until that day arrives.

If 1 Peter’s closing word was “stand firm” in grace already received,

2 Peter’s closing word, fittingly, is “grow” — “grow in the grace and
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knowledge of our Lord and Savior Jesus Christ” (3:18). The two letters,
read together, capture the whole of the Christian life in two words:

stand, and grow.

Second Peter occupies a single day in the Bible Reading Plan — 2
Peter 1-3 — covered here across four chapters, one for each major

movement of the letter’s own argument.
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CHAPTER TWENTY-FIVE

Add to Your Faith
2 Peter 1:1-11

Peter opens by grounding everything that follows in a remarkable
claim: believers have already received “everything we need for a godly
life through our knowledge of him who called us by his own glory and
goodness” (1:3). Nothing essential is missing. God has also given “his
very great and precious promises, so that through them you may
participate in the divine nature, having escaped the corruption in the
world caused by evil desires” (1:4). The resources for godliness are not
scarce, and they are not earned through effort — they are already given,

in full, the moment we come to know Christ.

And yet Peter immediately calls for effort anyway: “For this very
reason, make every effort to add to your faith goodness; and to goodness,
knowledge; and to knowledge, self-control; and to self-control,
perseverance; and to perseverance, godliness; and to godliness, mutual
affection; and to mutual affection, love” (1:5-7). This is not a
contradiction of verse 3’s promise that everything needed has already
been given — it is the natural outworking of it. Because God has
supplied the resources, believers are now responsible to actively build on
that foundation, one quality growing out of and reinforcing the next,

moving from personal character toward outward love for others.

Peter attaches both a promise and a warning to this list. The
promise: “if you possess these qualities in increasing measure, they will
keep you from being ineffective and unproductive in your knowledge

of our Lord Jesus Christ... you will never stumble” (1:8, 10). The

81



warning: “whoever does not have them is nearsighted and blind,
forgetting that they have been cleansed from their past sins” (1:9). Peter
is not suggesting that failing to grow means a person was never truly
saved — but he is insisting that neglecting these qualities produces a
kind of spiritual amnesia, a forgetfulness of exactly who we already are

in Christ.

This is why Peter urges his readers, twice in this short section,
toward diligence: “make every effort to confirm your calling and
election” (1:10). Our salvation does not depend on these good works —
itis entirely God’s sovereign gift, secured before we ever did anything to
earn it. But our assurance of that salvation, our own confidence that our
calling is real, grows precisely as these qualities take root and bear visible
fruit in our lives. The works do not save us; they confirm, to us and to

others, that we already belong to the One who did.

For Reflection

«  DPeter says God has already given everything needed for a godly
life, yet still calls for “every effort.” How do grace and effort
work together rather than against each other in your own
experience?

«  Which single quality in Peter’s list — goodness, knowledge,
self-control, perseverance, godliness, mutual affection, love —

feels most underdeveloped in your life right now?

«  What s the difference between good works that earn salvation
and good works that confirm a salvation already secured? Why
does that distinction matter to you personally?
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CHAPTER TWENTY-SIX

A Trustworthy Word
2 Peter 1:12-21

Aware that his own death is approaching — “I know that I will soon
put it aside, just as our Lord Jesus Christ has made clear to me” (1:14)
— DPeter explains why he keeps repeating truths his readers already
know: “I will always remind you of these things, even though you know
them and are firmly established in the truth you now have” (1:12).
Reminders are not a sign that the truth was ever in doubt; they are a
recognition of how easily even well-established believers can drift from
truths they have already grasped, simply through neglect. And Peter is
deliberate about leaving something permanent behind: “I will make
every effort to see that after my departure you will always be able to
remember these things” (1:15) — this letter itself is, in part, that

provision.

Peter then grounds the reliability of the gospel message in his own
eyewitness testimony: “We did not follow cleverly devised stories when
we told you about the coming of our Lord Jesus Christ in power, but
we were eyewitnesses of his majesty” (1:16). He describes, briefly but
vividly, the transfiguration — the voice from heaven declaring, “This is
my Son, whom I'love; with him I am well pleased,” heard, Peter insists,
by the apostles themselves “while we were with him on the sacred

mountain” (1:17-18).

And yet Peter points his readers to something he considers even
more certain than his own remarkable experience: “We also have the

prophetic message as something completely reliable, and you will do

83



well to pay attention to it, as to a light shining in a dark place, until the
day dawns and the morning star rises in your hearts” (1:19). This is a
striking claim — an eyewitness of the transfiguration pointing his
readers past his own testimony toward the written Scriptures as an even
surer foundation. The reason follows immediately: “no prophecy of
Scripture came about by the prophet’s own interpretation of things. For
prophecy never had its origin in the human will, but prophets, though
human, spoke from God as they were carried along by the Holy Spirit”
(1:20-21).

This has real bearing on how believers ought to evaluate any claim
to prophetic insight today. If genuine biblical prophecy never originated
in human will but came entirely “carried along by the Holy Spirit,” then
Scripture allows no room for partial, uncertain, or gradually maturing
prophecy — no such thing as a message that is only sometimes accurate.
Whatever claims to speak for God either does so with full reliability, or
it does not come from God at all. Peter’s own confidence rests not in
personal religious experience, however extraordinary, but in a written

word whose origin guarantees its trustworthiness.

For Reflection

« Why does Peter, an eyewitness of the transfiguration, point his
readers to Scripture as an even more certain foundation than

his own remarkable experience?

+ What does the origin of biblical prophecy — never from
human will, always carried along by the Holy Spirit — teach
you about how to evaluate any claim to speak for God today?

»  DPeter writes to make sure his readers can remember these truths
after he is gone. What has God given you — Scripture,
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teaching, memory — to keep you anchored after the voices
that first taught you have moved on or passed away?
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CHAPTER TWENTY-SEVEN

The Peril of False Teachers
2 Peter 2

Peter’s tone shifts sharply as he turns from the reliability of true
prophecy to the danger of its counterfeit: “there were also false prophets
among the people, just as there will be false teachers among you. They
will secretly introduce destructive heresies, even denying the sovereign
Lord who bought them” (2:1). What makes these teachers so dangerous
is precisely that they operate from within the community of faith, using
its own vocabulary while corrupting its substance — “in their greed

these teachers will exploit you with fabricated stories” (2:3).

Peter grounds his warning in three sobering Old Testament
precedents: God did not spare the angels who sinned, but sent them to
judgment (2:4); God did not spare the ancient world but preserved only
Noah, “a preacher of righteousness,” while destroying the ungodly in
the flood (2:5); and God condemned Sodom and Gomorrah to
destruction as an example of what awaits the ungodly, while rescuing
righteous Lot, “distressed by the depraved conduct of the lawless” (2:6—
8). The pattern across all three examples is consistent: judgment on the
wicked, rescue for the godly — and it establishes Peter’s confident
conclusion: “the Lord knows how to rescue the godly from trials and to

hold the unrighteous for punishment on the day of judgment” (2:9).

The chapter’s most vivid language is reserved for the false teachers’
actual conduct: “bold and arrogant, they are not afraid to heap abuse on
celestial beings; yet even angels, although they are stronger and more

powerful, do not heap abuse on such beings when bringing judgment
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on them from the Lord” (2:10-11). Jude will describe this same
behavior in nearly identical language (Jude 8-10), and it is worth
pausing on what both writers are warning against: a casual, showy
irreverence toward spiritual realities that even angels, in their far greater
power, refuse to display. Any teaching today that encourages believers
to taunt, mock, or theatrically confront the devil directly runs against
this same apostolic caution — believers are called to resist the devil,
standing firm in faith (1 Peter 5:9), never to address him with the kind

of swaggering contempt Peter and Jude both condemn.

Peter’s closing description of these teachers is unsparing: “springs
without water and mists driven by a storm... they mouth empty,
boastful words and, by appealing to the lustful desires of the flesh, they
entice people who are just escaping from those who live in error” (2:17-
18). Perhaps most troubling of all is his final verdict: “It would have
been better for them not to have known the way of righteousness, than
to have known it and then to turn their backs on the sacred command
that was passed on to them” (2:21). Familiarity with the truth, without
genuine transformation, leaves a person in a worse condition than never
having heard it at all — a sober warning to every generation of the
church, including our own, against mistaking correct vocabulary for

genuine faith.

For Reflection

+ What makes false teaching within the church more dangerous
than open hostility from outside it?

+  DPeter and Jude both warn against casual irreverence toward
spiritual realities that even angels refuse to display. How does
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this shape your own view of popular teaching or practices
around spiritual warfare?

Why might it be worse, as Peter says, to know the way of
righteousness and turn from it than never to have known it at

all?
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CHAPTER TWENTY-EIGHT

The Day of the Lord and Growing in Grace
2 Peter 3

Peter’s final chapter turns to a specific objection his readers were
apparently facing: scoffers asking, “Where is this ‘coming’ he promised?
Ever since our ancestors died, everything goes on as it has since the
beginning of creation” (3:4). Peter’s answer is twofold. First, this same
scoffing willfully forgets that God has already once judged the world
decisively, by the flood (3:5-6) — the world’s apparent stability is no
proof against a future judgment, since it has been interrupted by
catastrophic judgment before. Second, and more importantly, Peter
reframes the delay itself as an expression of mercy rather than absence:
“The Lord is not slow in keeping his promise, as some understand
slowness. Instead he is patient with you, not wanting anyone to perish,

but everyone to come to repentance” (3:9).

What looks, from a human vantage point, like divine delay is, from
God’s own perspective, something closer to divine patience — made
possible because God experiences time altogether differently than we
do: “With the Lord a day is like a thousand years, and a thousand years
are like a day” (3:8). This ought to reframe our own impatience with
unanswered prayer or unresolved circumstances. What feels like silence
or delay to us may, from God’s perspective, simply be mercy still

working itself out on a timescale we cannot fully perceive.

But the day will come, Peter insists, and it will come suddenly: “The
day of the Lord will come like a thief. The heavens will disappear with a

roar; the elements will be destroyed by fire, and the earth and everything
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done in it will be laid bare” (3:10). Given this certainty, Peter asks the
obvious pastoral question: “what kind of people ought you to be? You
ought to live holy and godly lives as you look forward to the day of God
and speed its coming” (3:11-12). The coming judgment is not meant to
produce anxious speculation about timing, but a settled, forward-
looking holiness — anticipating not merely an ending, but “a new

heaven and a new earth, where righteousness dwells” (3:13).

The letter’s final words return, appropriately, to the theme with
which it began: growth. “So then, dear friends, since you already know
this, be on your guard so that you may not be carried away by the error
of the lawless and fall from your secure position. But grow in the grace
and knowledge of our Lord and Savior Jesus Christ” (3:17-18).
Standing firm and growing are not two separate tasks. They are the same
task, described from two angles — a secure position, held onto tightly,
and a living relationship, continually deepening. “T'o him be glory both

now and forever! Amen” (3:18).

For Reflection

+  How does reframing what feels like God’s delay as God’s
patience change the way you wait on unanswered prayer or
unresolved circumstances?

« What would it look like, practically, for the certainty of
coming judgment to produce settled holiness in you rather

than anxious speculation about timing?

«  DPeter’s letter began with a call to add to your faith and ends
with a call to grow in grace. What is one specific area where

you sense God calling you to grow right now?
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PART FIVE: 1 JOHN

First John carries no author’s name, but the church has attributed it
to the Apostle John from its earliest history, and its close relationship to
the Fourth Gospel — sharing its vocabulary, its themes, and even its
opening structure, “That which was from the beginning” (1:1) echoing
“In the beginning was the Word” (John 1:1) — has never seriously been
disputed. Most likely written from Ephesus in the early 90s, after the
Gospel of John itself, this letter assumes its readers already know the
story it tells and turns instead to the practical question of what it means

to live in fellowship with the God that story reveals.

John wrote into a community being pulled apart from within by
teachers who had begun to deny that Jesus Christ had truly come in the
flesh — an early form of the docetic and gnostic errors that would fully
flower in the following century. These teachers claimed advanced
spiritual knowledge while abandoning the church fellowship altogether:
“They went out from us, but they did not really belong to us. For if they
had belonged to us, they would have remained with us” (2:19). Against
this backdrop, John writes with remarkable directness, offering his
readers a series of tests — doctrinal, moral, and relational — by which

they can discern the difference between genuine and counterfeit faith.

If a single sentence could summarize this letter’s purpose, it might
be this one, from its very opening: “We proclaim to you what we have
seen and heard, so that you also may have fellowship with us. And our
tellowship is with the Father and with his Son, Jesus Christ. We write
this to make our joy complete” (1:3-4). Fellowship with God — not

merely eternal life as an abstract possession, but a living, daily, deepening
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relationship — is the letter’s central concern, and everything John says

about belief, obedience, and love flows from that single aim.

First John occupies a single day in the Bible Reading Plan — 1 John
1-5 — covered here across six chapters, one for each major movement

of the letter’s own argument.
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CHAPTER TWENTY-NINE

Walking in the Light, Confessing Our Sin
1 Jobn 1:1-2:2

John opens by grounding his message in eyewitness experience —
“that which we have seen with our eyes, that which we have looked at
and our hands have touched — this we proclaim concerning the Word
of life” (1:1). This is no abstract philosophy but a testimony to a Person
John himself had seen, heard, and touched. His purpose in writing is
nothing less than fellowship: fellowship with fellow believers, and

through that, fellowship with the Father and the Son (1:3).

The central image of this opening section is light: “God is light; in
him there is no darkness at all” (1:5). From this single claim, John draws
out a test of genuine fellowship with God: “If we claim to have
tellowship with him and yet walk in the darkness, we lie and do not live
out the truth. But if we walk in the light, as he is in the light, we have
tellowship with one another, and the blood of Jesus, his Son, purifies us
from all sin” (1:6-7). Walking in the light does not mean sinless

perfection — John immediately makes that clear.

In fact, John confronts two opposite errors in quick succession. The
first is the claim to be without sin at all: “If we claim to be without sin,
we deceive ourselves and the truth is not in us... we make him out to be
a liar and his word is not in us” (1:8, 10). The second, addressed at the
start of chapter two, is the danger of treating this honest admission of
ongoing sin as an excuse for careless living: “My dear children, I write
this to you so that you will not sin” (2:1). John holds both truths

together without contradiction. Believers still sin, and pretending
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otherwise is itself a form of self-deception. Yet the goal of the Christian

life is not to sin, and grace is never a license to do so.

Between these two errors, John offers the promise that makes
ongoing fellowship with God possible at all: “If we confess our sins, he
is faithful and just and will forgive us our sins and purify us from all
unrighteousness” (1:9). And if we do sin — when we do sin — we are
not left without recourse: “we have an advocate with the Father — Jesus
Christ, the Righteous One. He is the atoning sacrifice for our sins, and
not only for ours but also for the sins of the whole world” (2:1-2).
Christ’s atonement is sufficient not merely for the sins we commit
before conversion, but for every failure that follows, all the way to the

end — an advocate who never tires of pleading our case before the
Father.

For Reflection

+ What s the difference between walking in the light, as John
describes it, and claiming to be without sin? Why does John
insist both errors are dangerous?

«  How does the promise of confession and forgiveness in 1:9
shape the way you handle guilt after you have sinned as a
believer?

+ What comfort do you find in Christ described as your
“advocate” — someone actively pleading your case, rather than
merely a distant judge?
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CHAPTER THIRTY
Knowing Him, Loving Rightly
1 Jobn 2:3-17

John now offers the first of several tests by which believers can
examine the genuineness of their own faith: obedience. “We know that
we have come to know him if we keep his commands. Whoever says, ‘I
know him,” but does not do what he commands is a liar” (2:3-4). This
is not a call to earn salvation through obedience, but a recognition that
genuine knowledge of God inevitably produces a life shaped by His
commands — knowledge that does not change behavior was never truly

knowledge of God atall.

At the center of this obedience is love — specifically, love expressed
through the pattern Christ Himself set: “Whoever claims to live in him
must live as Jesus did” (2:6). John calls this both an old command, since
it was given “from the beginning” (2:7), and a new one, since its full
meaning has only now become visible “in him and in you, because the
darkness is passing and the true light is already shining” (2:8). And John
makes the connection between claimed knowledge and actual love
unmistakably explicit: “Anyone who claims to be in the light but hates
abrother or sister is still in the darkness. Anyone who loves their brother
and sister lives in the light... But anyone who hates a brother or sister is
in the darkness” (2:9-11). There is no third category — no claiming
tellowship with the God of light while nursing hatred toward a fellow

believer in the dark.

John then addresses his readers directly across three groups —

children, fathers, young men — each affirmed for something already
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true of them: sins forgiven, knowledge of “him who is from the
beginning,” and victory already won over the evil one (2:12-14). This is
assurance offered before any further exhortation, a reminder that John’s
demanding standards throughout this letter are addressed to people he
already considers genuinely saved, not people trying to prove themselves

worthy of salvation.

The chapter closes with a warning against a different, but related,
danger: love for the world. “Do not love the world or anything in the
world... For everything in the world — the lust of the flesh, the lust of
the eyes, and the pride of life — comes not from the Father but from the
world” (2:15-16). This is not a call to withdraw from human society or
its ordinary goods, but a warning against loving what is passing away
more than the One who remains: “The world and its desires pass away,

but whoever does the will of God lives forever” (2:17).

For Reflection

+  John says knowledge of God that produces no obedience is not
genuine knowledge at all. Where might your own life reveal a
gap between what you claim to believe and how you actually
live?

+ Johninsists there is no such thing as walking in the light while
hating a fellow believer. Is there a relationship in your life right
now where this test would expose something you have been
avoiding?

« What specific “lust of the flesh, lust of the eyes, or pride of life”
tends to compete most for your love and attention?
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CHAPTER THIRTY-ONE

Antichrists and the Anointing of Truth
1 Jobn 2:18-27

John now names the specific crisis behind much of this letter:
teachers who had left the church after denying essential truth about
Christ. “Dear children, this is the last hour; and as you have heard that
the antichrist is coming, even now many antichrists have come. This is
how we know it is the last hour” (2:18). The departure of these teachers,
far from being cause for alarm, actually confirms genuine believers in
their own faith: “They went out from us, but they did not really belong
to us. For if they had belonged to us, they would have remained with us;
but their going showed that none of them belonged to us” (2:19). A
branch that was never truly grafted in eventually shows itself by falling

away.

John defines the essential error at stake with precision: “Who is the
liar? It is whoever denies that Jesus is the Christ. Such a person is the
antichrist — denying the Father and the Son. No one who denies the
Son has the Father; whoever acknowledges the Son has the Father also”
(2:22-23). This is not a peripheral doctrinal disagreement over some
secondary matter. To deny who Jesus truly is — fully God, come in the

flesh — is to lose the Father as well, since the two cannot be separated.

Against this threat, John offers his readers a remarkable assurance:
“you have an anointing from the Holy One, and all of you know the
truth” (2:20). This anointing — the indwelling Holy Spirit — means
believers are not dependent on impressive-sounding new teachers to

discover truth they do not already possess: “you do not need anyone to
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teach you, but as his anointing teaches you about all things and as that
anointing is real, not counterfeit — just as it has taught you, remain in
him” (2:27). This is not a claim that believers need no teaching at all —
John himself is teaching them at this very moment — but a confidence
that the Spirit has already equipped ordinary believers to recognize truth
from error when a genuine deviation is presented to them, without
needing to defer automatically to whoever sounds most confident or

claims the most advanced knowledge.

John’s exhortation, in light of all this, is simple: “See that what you
have heard from the beginning remains in you... if it does, you also will
remain in the Son and in the Father” (2:24). The antidote to
sophisticated error is not sophisticated counter-argument, but simple

perseverance in what was true from the very beginning.

For Reflection

+ Why does John treat the departure of false teachers as
confirmation rather than a threat to genuine believers’ faith?

+ Whatis at stake, according to John, in denying that Jesus is
tully God come in the flesh — and why does this particular

error carry such weight?

« John says believers already possess, through the Spirit, what
they need to discern truth from error. How does this shape the

way you evaluate new or unfamiliar teaching you encounter?
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CHAPTER THIRTY-TWO

Children of God
1 Jobhn 2:28-3:24

John now turns to the believer’s identity as God’s own child: “See
what great love the Father has lavished on us, that we should be called
children of God! And that is what we are!” (3:1). This identity carries
both a present reality and a future hope: “what we will be has not yet
been made known. But we know that when Christ appears, we shall be
like him, for we shall see him as he is” (3:2). And this hope, John insists,
has a purifying effect even now: “All who have this hope in him purify

themselves, just as he is pure” (3:3).

John then makes a series of statements about sin and righteousness
that, read carelessly, can seem to contradict what he already said in
chapter one. “No one who is born of God will continue to sin, because
God’s seed remains in them; they cannot go on sinning, because they
have been born of God” (3:9). How can this be reconciled with 1:8’s
insistence that every believer still sins? The key lies in reading these
strong, categorical statements the way John intends them — not as a
claim that believers never fail in practice, but as a description of a
believer’s true, deepest nature and settled direction. John writes to “little
children” precisely so that they will not sin (2:1), addressing them with
clear, unqualified commands rather than the nuanced exceptions he
might offer to more mature readers. There is, within every believer, an
incorruptible new nature that cannot sin, even while the believer’s

ongoing daily experience still involves real struggle and real failure. John
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speaks of who we most truly are in Christ; he is not denying what our

daily experience still, painfully, involves.

Out of this new nature flows the test John returns to again and again
throughout this letter: love for fellow believers. “This is how we know
who the children of God are and who the children of the devil are:
anyone who does not do what is right is not God’s child, nor is anyone
who does not love their brother and sister” (3:10). John even points to
Cain as the tragic, opposite example — one “who belonged to the evil
one and murdered his brother” out of jealousy (3:12). And he presses
this test toward its most practical, uncomfortable edge: “If anyone has
material possessions and sees a brother or sister in need but has no pity
on them, how can the love of God be in that person?” (3:17). Love, for
John, is never merely a feeling. “Dear children, let us notlove with words

or speech but with actions and in truth” (3:18).

The chapter closes with a comforting word for any reader troubled
by their own remaining sin: “If our hearts condemn us, we know that
God is greater than our hearts, and he knows everything” (3:20). Our
own conscience, however painfully accurate its accusations sometimes
are, is not the final court of appeal. God’s own knowledge of us —

complete, and grounded in the finished work of Christ — is greater still.

For Reflection

«  How do you reconcile John’s statement that believers “cannot
go on sinning” with his earlier insistence that every believer still
sins? What does this teach you about your own new nature in

Christ?
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John’s test of genuine faith moves from believing rightly
(chapter 2) to loving practically, even materially (3:17). Is there
a specific need you have noticed but not yet met?

What comfort do you find in knowing that God is greater than
your own condemning heart, even when your conscience
accuses you?
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CHAPTER THIRTY-THREE

Testing the Spirits, the Love of God
1 John 4

John returns to the theme of discerning truth from error, now
offering his readers a specific method: “Dear friends, do not believe
every spirit, but test the spirits to see whether they are from God,
because many false prophets have gone out into the world” (4:1). Not
every confident claim to speak for God should be received uncritically
— believers are responsible to test such claims, and John gives the test its
clearest possible form: “every spirit that acknowledges that Jesus Christ
has come in the flesh is from God, but every spirit that does not

acknowledge Jesus is not from God” (4:2-3).

Some readers have wanted to soften this test into a spectrum of
maturity — as though the real issue were not truth versus falsehood but
simply more or less mature prophetic insight. But John’s language
allows no such middle ground: those who fail this test are, in John’s own
words, “from the world,” and “the world listens to them” (4:5), while
genuine believers are “from God,” and “whoever knows God listens to
us” (4:6). “This is how we recognize the Spirit of truth and the spirit of

falsehood” (4:6) — a clear binary, not a graduated scale.

John then turns to the letter’s most extended meditation on love,
grounding it entirely in God’s own character and initiative: “Dear
friends, let us love one another, for love comes from God... whoever
does not love does not know God, because God is love” (4:7-8). And
this love was demonstrated concretely, not merely declared: “This is

how God showed his love among us: He sent his one and only Son into
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the world that we might live through him” (4:9). Crucially, this love
originated entirely with God, not with us: “This is love: not that we
loved God, but that he loved us and sent his Son as an atoning sacrifice
for our sins” (4:10). Every act of genuine love among believers is, at root,

a response to a love we did not initiate and could never have earned.

This love, John insists, is inseparable from assurance: “There is no
fear in love. But perfect love drives out fear, because fear has to do with
punishment” (4:18). Fear of judgment and confident love cannot
ultimately coexist; as love matures in a believer’s heart, the terror of
standing condemned before God recedes, replaced by the confidence of
one already accepted in Christ. And John closes the chapter by
returning, one final time, to the test of love for a visible brother or sister
as proof of an invisible love for an unseen God: “Whoever claims to love
God yet hates a brother or sister is a liar. For whoever does not love their
brother and sister, whom they have seen, cannot love God, whom they

have not seen” (4:20).

For Reflection

«  Why does John insist on a clear binary test — Jesus Christ
come in the flesh, or not — rather than allowing for degrees of
prophetic accuracy or maturity?

« What does it mean to you that God’s love was demonstrated in
a concrete historical act, the sending of His Son, rather than
merely declared in the abstract?

«  John says perfect love drives out fear of judgment. Where in
your own walk with God does fear still linger, and what would
it look like to let love displace it?
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CHAPTER THIRTY-FOUR

Faith That Overcomes the World
1 Jobn 5

John’s final chapter draws together the letter’s several tests — belief,
obedience, and love — into a single, unified statement: “Everyone who
believes that Jesus is the Christ is born of God, and everyone who loves
the Father loves his child as well. This is how we know that we love the
children of God: by loving God and carrying out his commands” (5:1-
2). Belief, love, and obedience are not three separate, optional paths to

God, but three inseparable marks of a single, genuine new birth.

This new birth, John insists, produces real victory rather than mere
survival: “for everyone born of God overcomes the world. This is the
victory that has overcome the world, even our faith” (5:4). Faith is not
merely a private conviction held quietly; it is the very means by which
believers overcome the pressures, temptations, and false teachings of a
hostile world. And this faith rests on solid testimony: “we accept human
testimony, but God’s testimony is greater... Whoever believes in the Son

of God accepts this testimony” (5:9-10).

John then addresses a question every honest believer eventually asks:
how can I be sure I actually possess eternal life? His answer is remarkably
direct: “I write these things to you who believe in the name of the Son
of God so that you may know that you have eternal life” (5:13). This
assurance, John insists, is meant to be a settled possession, not a
perpetual uncertainty — grounded not in the strength of our own

feelings but in the reliability of God’s own testimony about His Son.
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This confidence extends even into prayer: “if we ask anything
according to his will, he hears us. And if we know that he hears us —
whatever we ask — we know that we have what we asked for” (5:14-
15). Prayer offered in genuine faith is not an attempt to bend God
toward our own preferences, but an alignment of our requests with
what we already know to be His will — and it is precisely this alignment,
not the strength of our feelings in the moment, that grounds our

confidence of being heard.

The letter closes with a series of confident affirmations, each
beginning “we know” — a fitting close to a book so concerned with
settled assurance rather than anxious doubt. “We know that anyone
born of God does not continue to sin... We know that we are children
of God, and that the whole world is under the control of the evil one.
We know also that the Son of God has come” (5:18-20). And then,
almost startlingly, the letter’s final sentence: “Dear children, keep
yourselves from idols” (5:21) — a brief, sharp reminder that even after
everything John has written about truth, love, and assurance, believers
remain responsible to guard their own hearts against whatever, in their
own time and place, would compete with their devotion to the one true

God.

For Reflection

«  John says faith itself is the victory that overcomes the world. In
what specific pressure or temptation right now do you need to
actively exercise that faith rather than simply endure?

+  John writes so that believers “may know” they have eternal life,
rather than merely hope so. Is your own assurance settled, or
does it fluctuate with your feelings? What would it look like to
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ground it more firmly in God’s testimony rather than your
own?

The letter’s final word is a warning against idols. What modern
“idol” — something competing for the devotion that belongs
to God alone — most needs your attention right now?
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PART SIX: 2 JOHN

Second John is among the shortest documents in the entire Bible —
thirteen verses, likely written on a single sheet of papyrus — and its
author identifies himself simply as “the elder” (v. 1), a title the early
church consistently understood as referring to the Apostle John himself,
now an old man, writing with the affectionate authority of long pastoral

experience rather than the more formal title of “apostle.”

The letter’s recipient, “the elect lady and her children” (v. 1), has
puzzled interpreters for centuries. Some have taken this as an actual
woman and her family; more likely, given the shift to plural address
throughout theletter (vv. 6, 8, 10, 12) and the parallel greeting from “the
children of your elect sister” at the letter’s close (v. 13), John is
addressing a local congregation under the affectionate image of a mother
and her children — the same image Scripture elsewhere uses for the

church as Christ’s own bride.

Written from Ephesus around the same time as 1 John, and
addressing very similar concerns, this brief letter distills the larger letter’s
central themes into their sharpest, most compact form: truth must be
believed, and love must be practiced — and neither one, John insists
here just as forcefully as in his longer letter, can be safely separated from

the other.

In the Bible Reading Plan, 2 John shares a single day with 3 John
and Jude — three short letters read together in one sitting — covered

here in one chapter of its own.
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CHAPTER THIRTY-FIVE

Walking in Truth and Love
2 Jobn

John opens with unmistakable warmth: he loves this congregation
“in the truth,” as does everyone who has come to know that same truth,
“because of the truth, which lives in us and will be with us forever” (vv.
1-2). Even in a greeting, John cannot separate love from truth — the
two are already interwoven before the letter’s first instruction is even

given.

His central appeal follows directly: “I ask that we love one another.
And this is love: that we walk in obedience to his commands. As you
have heard from the beginning, his command is that you walk in love”
(vv. 5-6). This is nothing new — John is simply repeating what his
readers already knew from the beginning of their faith — but repetition,
in a letter this short, carries its own weight. Some truths are worth saying
again, precisely because they are easy to assume we have already

mastered.

The occasion for the letter becomes clear in its middle section:
“many deceivers, who do not acknowledge Jesus Christ as coming in the
flesh, have gone out into the world. Any such person is the deceiver and
the antichrist” (v. 7) — the identical error John confronts at length in
his first letter. And John’s instruction for handling such teachers is
direct, even startling in its severity: “If anyone comes to you and does
not bring this teaching, do not take them into your house or welcome
them” (v. 10). This is not a call for rudeness toward unbelievers

generally, nor a suspension of ordinary hospitality — it addresses
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specifically traveling teachers who claimed the authority of Christian
teachers while actively denying the core truth about Christ. To welcome
such a person into one’s home, in the culture of that day, would have
lent visible, public credibility to their false teaching. “Anyone who

welcomes them shares in their wicked work” (v. 11).

It is worth pausing on the balance John strikes here. He does not
counsel hostility toward every outsider, nor withdrawal from the world.
His warning is narrow and specific: those who claim the name of Christ
while denying His most essential truth should not be given a platform
of credibility within the church’s own fellowship. Truth, for John, sets
real boundaries — but always in service of love, never as a substitute for
it. The letter closes with a personal note, John’s hope to visit “and talk
with you face to face, so that our joy may be complete” (v. 12) — a
fitting close for a letter so concerned, from its first word to its last, with
genuine, embodied fellowship rather than mere correspondence at a

distance.

For Reflection

+ Why does John insist that truth and love can never be safely
separated from one another?

+ Whatis the difference between John’s specific warning about
traveling false teachers and a general call to be suspicious of

everyone outside the church?

«  Where might you need to draw a similarly careful boundary in
your own life — protecting truth without abandoning love, or
practicing love without compromising truth?
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PART SEVEN: 3 JOHN

Third John is the most personal letter in the entire New Testament,
addressed not to a congregation but to a single named individual, Gaius,
whom “the elder” — again, almost certainly John himself — commends
warmly for his hospitality toward traveling gospel workers. Written
from Ephesus around the same time as 1 and 2 John, this brief letter
gives us one of the New Testament’s most vivid glimpses into the
everyday texture of first-century church life: the traveling missionaries
who depended on local believers for lodging and support, the local
churches who either welcomed or resisted them, and the personal
conflicts that could arise even among genuine believers over exactly this

question of hospitality and authority.

Where 2 John warned against welcoming false teachers, 3 John
addresses the opposite danger: a church leader who was refusing
hospitality to true teachers. Together, the two letters form a matched
pair on the same underlying issue — truth and love working themselves
out concretely, one letter guarding against welcoming the wrong people,

the other guarding against refusing the right ones.

In the Bible Reading Plan, 3 John shares a single day with 2 John
and Jude — three short letters read together in one sitting — covered

here in one chapter of its own.
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CHAPTER THIRTY-SIX

Gaius, Diotrephes, and the Practice of Truth
3 Jobn

John’s opening word for Gaius is warm and specific: “It gave me
great joy to have some believers come and testify about your faithfulness
to the truth, telling how you continue to walk in it... I have no greater
joy than to hear that my children are walking in the truth” (vv. 3-4).
What follows commends a very concrete expression of that faithfulness:
Gaius’s hospitality toward traveling teachers, “even though they are
strangers to you” (v. 5). These workers, John explains, “set out for the
sake of the Name and refuse to accept help from the pagans. We ought
therefore to show hospitality to such people so that we may work
together for the truth” (vv. 7-8). Gaius put the needs of visiting
strangers ahead of his own comfort, and in doing so, became — in
John’s own words — “a co-worker” in the spread of truth, sharing

directly in the fruit of a ministry he was never able to conduct himself.

Against this positive example, John sets a stark contrast: Diotrephes,
“who loves to be first,” refuses to acknowledge John’s own authority,
spreads “malicious nonsense” about him, refuses hospitality to the
traveling brothers himself, and even goes so far as to expel from the
church anyone else who tries to welcome them (vv. 9-10). Where
Gaius’s hospitality flowed from genuine love for the truth, Diotrephes’s
inhospitality flowed from something far less noble — a hunger for
personal preeminence that could not tolerate any rival influence in his

own congregation, even the influence of an apostle.
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John’s response to this behavior is instructive. He does not counsel
Gaius to fight Diotrephes directly or to escalate the conflict publicly; he
simply states plainly what he intends to do himself — “if I come, I will
call attention to what he is doing” (v. 10) — and offers Gaius a simple
principle by which to evaluate anyone’s conduct going forward: “Dear
friend, do not imitate what is evil but what is good. Anyone who does
what is good is from God. Anyone who does what is evil has not seen
God” (v. 11). Actions, not claims to authority or spiritual insight,

remain the reliable test.

The letter closes by commending a third figure, Demetrius, who is
“well spoken of by everyone — and even by the truth itself” (v. 12),
likely the courier carrying this very letter to Gaius. And John ends, as in
his second letter, hoping soon to speak “face to face” rather than
continue relying on “pen and ink” (v. 13). In barely a page, this letter has
given the church a lasting picture of what faithfulness looks like in
ordinary, unglamorous form: welcoming strangers for the truth’s sake,
refusing to imitate those who seek only their own preeminence, and
trusting that genuine goodness, however quietly practiced, is its own

most convincing testimony.

For Reflection

+  Gaius’s hospitality made him a “co-worker” in a ministry he
never personally conducted. Where might your own
hospitality or generosity extend a ministry beyond what you
could accomplish alone?

«  What does Diotrephes’s example teach you about how a
hunger for personal preeminence can corrupt even Iegitirnate
positions of church leadership?
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John’s test is simple: imitate good, not evil, since actions — not
claims to authority — reveal whether someone truly knows

God. Where might this test clarify a situation you are currently
facing?
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PART EIGHT: JUDE

Jude identifies himself simply as “a servant of Jesus Christ and a
brother of James” (v. 1) — almost certainly the same James who led the
Jerusalem church and wrote the letter bearing his name, which would
make Jude, like James, a half-brother of Jesus who did not believe in
Him during His earthly ministry but came to faith afterward. Like
James, Jude does not claim the more exalted title of apostle, though the
two brothers had every right to claim their family relationship to Jesus
as a source of authority. Instead, both choose the humbler title of

servant.

Jude wrote sometime in the late 60s or 70s, likely to a primarily
Jewish-Christian congregation somewhere outside Judea, and his
purpose changed midstream, as he tells us himself: he had intended
simply to write “about the salvation we share,” but found it necessary
instead “to urge you to contend for the faith that was once for all
entrusted to God’s holy people” (v. 3). Something urgent had
interrupted his original plan — certain false teachers “whose
condemnation was written about long ago” had “secretly slipped in
among you,” perverting “the grace of our God into a license for

immorality” (v. 4).

This is the shortest letter in this volume, barely twenty-five verses,
but it is also among the most intense, densely packed with Old
Testament allusion, vivid natural imagery, and structured triads that
would have made it memorable when read aloud. Its close relationship
to 2 Peter 2 — the two passages share striking similarities of language

and argument — has led scholars to debate for centuries which writer
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used the other, or whether both drew from a shared source; we may
never know for certain, and the question, while interesting, has little
bearing on how either letter should be read and applied today. What
both letters share, beyond their specific wording, is a shared conviction
that the church’s gravest danger rarely comes from outside its walls. It

comes from within.

In the Bible Reading Plan, Jude shares a single day with 2 John and
3 John — three short letters read together in one sitting — covered here

across the three chapters that follow.
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CHAPTER THIRTY-SEVEN

Contend for the Faith
Jude 1-4

Jude’s greeting is brief but rich: he writes “to those who have been
called, who are loved in God the Father and kept for Jesus Christ” (v. 1),
and prays that “mercy, peace and love be yours in abundance” (v. 2).
Even before naming the crisis at hand, Jude reminds his readers of their
secure standing — called, loved, and kept — a foundation that will

matter considerably once the letter turns to warning.

Jude’s stated change of plans, from writing about shared salvation
to urging his readers to contend for the faith, is worth pausing over.
Contending, in Jude’s usage, is not the same as inventing something new
or improving on what has been handed down. The faith he defends was
“once for all entrusted to God’s holy people” (v. 3) — a completed,
settled body of truth, given once and requiring no further revelation or
updating, only faithful defense and transmission from one generation

to the next.

The threat prompting this urgent letter had already infiltrated the
congregation: “certain individuals whose condemnation was written
about long ago have secretly slipped in among you. They are ungodly
people, who pervert the grace of our God into a license for immorality
and deny Jesus Christ our only Sovereign and Lord” (v. 4). Notice the
specific distortion at work — not an outright rejection of grace, but a
perversion of it, twisting the true doctrine of grace into an excuse for the
very behavior grace was meant to free believers from. This is precisely

the danger Paul confronts head-on in Romans: “Shall we go on sinning
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so that grace may increase? By no means!” (Romans 6:1-2). Grace
forgives sin; it was never meant to license it. Any teaching, ancient or
modern, that turns the good news of forgiveness into permission for
continued sin has fundamentally misunderstood what grace actually
accomplishes — nota license to sin freely, but a new incentive and a new
power to say no to ungodliness and to live “self-controlled, upright and

godly lives” (Titus 2:12).

For Reflection

+ Whatis the difference between contending for a faith already
delivered and inventing or improving upon it? Why does this
distinction matter?

+  Jude describes false teachers who twist grace into an excuse for
sin. Where might you be tempted, even subtly, to treat God’s
grace as permission rather than as a summons to a new kind of

life?

+  Jude opens by reminding his readers they are called, loved, and
kept, before he ever mentions the coming danger. Why might
that order — assurance first, warning second — matter for
how the rest of the letter should be read?
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CHAPTER THIRTY-EIGHT

Warnings from the Past, Portraits of the
Present
Jude 5-16

Jude marshals a rapid sequence of Old Testament and extra-biblical
examples to warn his readers of the fate awaiting those who abandon
genuine faith. The Lord “delivered his people out of Egypt, but later
destroyed those who did not believe” (v. 5) — even those who had
witnessed the exodus firsthand were not exempt from judgment when
their faith proved false. Angels who “did not keep their positions of
authority” are now “bound with everlasting chains for judgment on the
great Day” (v. 6). Sodom and Gomorrah, having “given themselves up
to sexual immorality,” now “serve as an example of those who suffer the
punishment of eternal fire” (v. 7). Three examples, three different
categories of created being — Israelites, angels, and pagan cities —
united by a single pattern: privilege and knowledge of God provide no
automatic exemption from judgment when they are met with unbelief

and rebellion.

Jude then turns from these historical precedents to the false teachers
presently at work in his readers’ midst, and his language grows startlingly
vivid. They are dreamers who “pollute their own bodies, reject authority
and heap abuse on celestial beings” (v. 8) — and Jude contrasts their
reckless irreverence with the restraint even the archangel Michael
showed when disputing with the devil over the body of Moses: rather
than personally condemning him, Michael said only, “The Lord rebuke

you!” (v. 9). Some, even today, stage dramatic, theatrical confrontations
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against Satan, shouting him down or performing elaborate rituals of
defiance — practices that sit uneasily beside Jude’s warning here. If an
archangel, far more powerful than any human being, refrained from
personally reviling the devil and left the matter to the Lord, believers
today have every reason to exercise the same restraint, resisting the devil

through simple, steady faith rather than theatrical confrontation.

Jude compares these false teachers to three further Old Testament
figures — Cain, who sought only his own advantage; Balaam, whose
greed led him to counsel Israel’s corruption for a price; and Korah, who
rebelled against God’s appointed order for his own self-promotion (v.
11). And he pictures them with a memorable string of natural images:
“blemishes at your love feasts,” “clouds without rain,” “autumn trees

» <«

without fruit,” “wild waves of the sea, foaming up their shame,”
“wandering stars, for whom blackest darkness has been reserved forever”
(vv. 12-13) — each image emphasizing appearance without substance,
promise without delivery. Jude closes this section by quoting an ancient
prophecy attributed to Enoch, describing the Lord’s coming judgment
on the ungodly (vv. 14-15), and by naming the underlying motive
behind all this: these teachers are “grumblers and faultfinders... boasting

about themselves and flattering others for their own advantage” (v. 16)

— driven, in the end, not by conviction but by self-interest.

For Reflection

«  Jude’s three historical examples — Israelites, angels, and the
cities of the plain — all involve privileged knowledge of God
met with unbelief. What does this pattern warn you against in

your own spiritual life?
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+  Even the archangel Michael refrained from personally reviling
the devil, leaving judgment to the Lord. How does this shape
your own approach to spiritual conflict?

+  Jude’s images — clouds without rain, trees without fruit,
waves without substance — all describe promise without
delivery. Is there any area of your own life where appearance
has outpaced substance?
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CHAPTER THIRTY-NINE

Kept for Glory
Jude 17-25

Having warned his readers at length about the false teachers already
among them, Jude turns in his closing verses to what genuine believers
ought to do in response. First, remember: “you must remember what
the apostles of our Lord Jesus Christ foretold. They said to you, ‘In the
last times there will be scoffers who will follow their own ungodly
desires.” These are the people who divide you” (vv. 17-19). The
presence of such teachers should not surprise believers or shake their
faith — it had already been foretold, and its appearance is itself a

confirmation of the apostles’ reliability rather than a threat to it.

Jude’s positive instructions, by contrast, are active and constructive:
“build yourselves up in your most holy faith and pray in the Holy Spirit.
Keep yourselves in God’s love as you wait for the mercy of our Lord
Jesus Christ to bring you to eternal life” (vv. 20-21). Three movements,
each countering one aspect of the false teachers’ corrosive influence:
building up in faith counters their doctrinal corruption; praying in the
Spirit counters their self-serving, fleshly motives; and keeping oneself in
God’s love, with eyes fixed on future mercy, counters their present,

short-sighted grasping after advantage.

Jude then extends this same active concern outward, toward others
at risk: “Be merciful to those who doubt; save others by snatching them
from the fire; to others show mercy, mixed with fear — hating even the
clothing stained by corrupted flesh” (vv. 22-23). The wisdom here lies

in discernment — genuine mercy toward the wavering, but also real
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caution about the corrupting influence such error can have, guarding
against becoming stained ourselves even while reaching out to rescue

others from it.

The letter — and, fittingly, this entire volume — closes with one of
the most beloved doxologies in all of Scripture: “To him who is able to
keep you from stumbling and to present you before his glorious
presence without fault and with great joy — to the only God our Savior
be glory, majesty, power and authority, through Jesus Christ our Lord,
before all ages, now and forevermore! Amen” (vv. 24-25). After twenty-
five verses spent warning of every danger a believer might face — subtle
deception, corrosive self-interest, wandering stars promising light they
cannot deliver — Jude ends not in anxiety but in confident praise. The
same God who called us, loved us, and kept us at this letter’s opening is
tully able, Jude insists, to keep us all the way to the end — presenting us,
at the last, faultless and full of joy before His own glorious presence. It
is a fitting final word for a whole volume built around a single
exhortation: contend for the faith, because the One who gave it to us is

entirely able to keep us in it, from beginning to end.

For Reflection

+  Jude’s three positive instructions — build up your faith, pray
in the Spirit, keep yourself in God’s love — each counter a
specific corruption of the false teachers. Which of these three
most needs your attention right now?

« What does it mean, practically, to show mercy to someone who
is wavering while still guarding against being corrupted by the
very error you are trying to rescue them from?

+  Jude begins with a warning about false teachers and ends with
confident praise that God will keep you faultless before His
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glory. How does holding both of these together — real danger,
and real security — shape the way you live out your own faith?

123



CONCLUSION

Eight letters. Eight different circumstances, eight different pastoral
emergencies, and yet, read together, a single unmistakable refrain: hold
fast to what has been given, and do not let anything — pressure,

persecution, false teaching, or your own weariness — talk you out of it.

The writer of Hebrews watched Jewish believers weighing whether
the cost of following Christ was worth what they stood to lose, and
answered with chapter after chapter of a single, sustained argument:
everything the old covenant offered in shadow, Christ has already
supplied in substance, and there is nothing left to go back to. James
watched a congregation that had learned to talk about faith while
forgetting to live it, and pressed, relentlessly and practically, on the point
that a faith producing no works was never alive to begin with. Peter,
writing once to strengthen suffering believers and once more to arm
them against those who twisted grace into license, held suffering and
glory together until his readers could see that neither one erased the
other. John, writing three times, refused to let truth and love be pulled
apart, insisting that a fellowship built on either one alone was no
tellowship with God at all. And Jude, in the most urgent and
compressed of all these letters, gave this whole volume its title and its

charge: contend for the faith that was once for all delivered to the saints.

None of these writers asked their readers to invent something new.
Every one of them, in his own way, was defending something already
received — a faith complete in Christ, requiring not improvement but
faithful transmission from one generation of believers to the next. That

remains our task today, in circumstances these writers could not have
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imagined but would, we suspect, recognize instantly all the same:
comfortable teaching that costs nothing, pressure to trade conviction
for acceptance, grace mistaken for license, and a world still eager, as it
always has been, to offer an easier gospel than the one that was actually

delivered.

May these eight letters send you back to your own daily reading with
renewed resolve — not simply to believe rightly, though that matters
enormously, but to hold fast, to grow, to love concretely, and where it

is needed, to contend.
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APPENDIX: DAILY BIBLE READING
PLAN

This year-long reading plan follows the same daily rhythm used
throughout The Daily Quiet Time Reflections Series. The eight

readings covered by this volume are shaded below.

January

January 10 Genesis 1-3
January 11 Genesis 4-7
January 12 Genesis 8-11
January 13 Genesis 12-15
January 14 Genesis 16-18
January 15 Genesis 19-21
January 16 Genesis 22-24
January 17 Genesis 25-26
January 18 Genesis 27-29
January 19 Genesis 30-31
January 20 Genesis 32-34
January 21 Genesis 35-37
January 22 Genesis 38-40
January 23 Genesis 41-42
January 24 Genesis 43-45
January 25 Genesis 46-47
January 26 Genesis 48-50
January 27 Exodus 1-3
January 28 Exodus 4-6
January 29 Exodus 7-9
January 30 Exodus 10-12
January 31 Exodus 13-15
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February

February 1 Exodus 16-18
February 2 Exodus 19-21
February 3 Exodus 22-24
February 4 Exodus 25-27
February S Exodus 28-29
February 6 Exodus 30-32
February 7 Exodus 33-35
February 8 Exodus 36-38
February 9 Exodus 39-40
February 10 Leviticus 1-4
February 11 Leviticus 5-7
February 12 Leviticus 8-10
February 13 Leviticus 11-13
February 14 Leviticus 14-15
February 15 Leviticus 16-18
February 16 Leviticus 19-21
February 17 Leviticus 22-23
February 18 Leviticus 24-25
February 19 Leviticus 26-27
February 20 Numbers 1-2
February 21 Numbers 3-4
February 22 Numbers 5-6
February 23 Numbers 7
February 24 Numbers 8-10
February 25 Numbers 11-13
February 26 Numbers 14-15
February 27 Numbers 16-17
February 28 Numbers 18-20

March
March 1 Numbers 21-22
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March 2 Numbers 23-25
March 3 Numbers 26-27
March 4 Numbers 28-30
March 5 Numbers 31-32
March 6 Numbers 33-34
March 7 Numbers 35-36
March 8 Deuteronomy 1-2
March 9 Deuteronomy 3-4
March 10 Deuteronomy 5-7
March 11 Deuteronomy 8-10
March 12 Deuteronomy 11-13
March 13 Deuteronomy 14-16
March 14 Deuteronomy 17-20
March 15 Deuteronomy 21-23
March 16 Deuteronomy 24-27
March 17 Deuteronomy 28-29
March 18 Deuteronomy 30-31
March 19 Deuteronomy 32-34
March 20 Joshua 1-4

March 21 Joshua 5-8

March 22 Joshua 9-11

March 23 Joshua 12-15

March 24 Joshua 16-18

March 25 Joshua 19-21

March 26 Joshua 22-24

March 27 Judges 1-2

March 28 Judges 3-5

March 29 Judges 6-7

March 30 Judges 8-9

March 31 Judges 10-12

April
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April 1 Judges 13-15
April 2 Judges 16-18
April 3 Judges 19-21
April 4 Ruth 1-4

April 5 1 Samuel 1-3
April 6 1 Samuel 4-8
April 7 1 Samuel 9-12
April 8 1 Samuel 13-14
April 9 1 Samuel 15-17
April 10 1 Samuel 18-20
April 11 1 Samuel 21-24
April 12 1 Samuel 25-27
April 13 1 Samuel 28-31
April 14 2 Samuel 1-3
April 15 2 Samuel 4-7
April 16 2 Samuel 8-12
April 17 2 Samuel 13-15
April 18 2 Samuel 16-18
April 19 2 Samuel 19-21
April 20 2 Samuel 22-24
April 21 1Kings 1-2
April 22 1Kings 3-5
April 23 1Kings 6-7
April 24 1Kings 8-9
April 25 1Kings 10-11
April 26 1Kings 12-14
April 27 1Kings 15-17
April 28 1 Kings 18-20
April 29 1Kings 21-22
April 30 2Kings 1-3

May
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May 1 2Kings 4-5

May 2 2 Kings 6-8

May 3 2 Kings 9-11

May 4 2Kings 12-14

May S 2Kings 15-17

May 6 2Kings 18-19

May 7 2Kings 20-22

May 8 2Kings 23-25

May 9 1 Chronicles 1-2
May 10 1 Chronicles 3-5
May 11 1 Chronicles 6
May 12 1 Chronicles 7-8
May 13 1 Chronicles 9-11
May 14 1 Chronicles 12-14
May 15 1 Chronicles 15-17
May 16 1 Chronicles 18-21
May 17 1 Chronicles 22-24
May 18 1 Chronicles 25-27

May 19 1 Chronicles 28-2 Chronicles 1

May 20 2 Chronicles 2-5
May 21 2 Chronicles 6-8
May 22 2 Chronicles 9-12
May 23 2 Chronicles 13-17
May 24 2 Chronicles 18-20
May 25 2 Chronicles 21-24
May 26 2 Chronicles 25-27
May 27 2 Chronicles 28-31
May 28 2 Chronicles 32-34
May 29 2 Chronicles 35-36
May 30 Ezra1-3

May 31 Ezra 4-7

June
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June 1

June 2

June 3

June 4

June 5

June 6

June7

June 8

June 9

June 10
June 11
June 12
June 13
June 14
June 15
June 16
June 17
June 18
June 19
June 20
June 21
June 22
June 23
June 24
June 25
June 26
June 27
June 28
June 29
June 30

July

Ezra 8-10
Nehemiah 1-3
Nehemiah 4-6
Nehemiah 7
Nehemiah 8-9

Nehemiah 10-11
Nehemiah 12-13

Esther 1-5

Esther 6-10
Job 1-4
Job 5-7
Job 8-10
Job 11-13
Job 14-16
Job 17-20
Job21-23
Job 24-28
Job 29-31
Job 32-34
Job 35-37
Job 38-39
Job 40-42
Psalms 1-8
Psalms 9-16
Psalms 17-20
Psalms 21-25
Psalms 26-31
Psalms 32-35
Psalms 36-39
Psalms 40-45
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July 1 Psalms 46-50
July 2 Psalms 51-57
July 3 Psalms 58-65
July 4 Psalms 66-69
July S Psalms 70-73
July 6 Psalms 74-77
July 7 Psalms 78-79
July 8 Psalms 80-85
July 9 Psalms 86-89
July 10 Psalms 90-95
July 11 Psalms 96-102
July 12 Psalms 103-105
July 13 Psalms 106-107
July 14 Psalms 108-114
July 15 Psalms 115-118
July 16 Psalms 119:1-88
July 17 Psalms 119:89-176
July 18 Psalms 120-132
July 19 Psalms 133-139
July 20 Psalms 140-145
July 21 Psalms 146-150
July 22 Proverbs 1-3
July 23 Proverbs 4-6
July 24 Proverbs 7-9
July 25 Proverbs 10-12
July 26 Proverbs 13-15
July 27 Proverbs 16-18
July 28 Proverbs 19-21
July 29 Proverbs 22-23
July 30 Proverbs 24-26
July 31 Proverbs 27-29

August
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August 1 Proverbs 30-31
August 2 Ecclesiastes 1-4
August 3 Ecclesiastes 5-8
August 4 Ecclesiastes 9-12
August 5 Song of Songs 1-8
August 6 Isaiah 1-4
August 7 Isaiah 5-8

August 8 Isaiah 9-12
August 9 Isaiah 13-17

August 10
August 11
August 12
August 13
August 14
August 15
August 16
August 17
August 18
August 19
August 20
August 21

Isaiah 18-22
Isaiah 23-27
Isaiah 28-30
Isaiah 31-35
Isaiah 36-41
Isaiah 42-44
Isaiah 45-48
Isaiah 49-53
Isaiah 54-58
Isaiah 59-63
Isaiah 64-66
Jeremiah 1-3

August 22 Jeremiah 4-6

August 23 Jeremiah 7-9

August 24 Jeremiah 10-13
August 25 Jeremiah 14-17
August 26 Jeremiah 18-22
August 27 Jeremiah 23-25
August 28 Jeremiah 26-29
August 29 Jeremiah 30-31
August 30 Jeremiah 32-34
August 31 Jeremiah 35-37

September

133



September 1 Jeremiah 38-41
September 2 Jeremiah 42-45
September 3 Jeremiah 46-48
September 4 Jeremiah 49-50
September 5 Jeremiah 51-52
September 6 Lamentations 1:1-3:36

September 7 Lamentations 3:37-5:22
September 8 Ezekiel 1-4
September 9 Ezekiel 5-8

September 10
September 11
September 12
September 13
September 14
September 15
September 16
September 17
September 18
September 19
September 20
September 21
September 22
September 23
September 24
September 25
September 26
September 27
September 28
September 29
September 30

October

Ezekiel 9-12
Ezekiel 13-15
Ezekiel 16-17
Ezekiel 18-20
Ezekiel 21-22
Ezekiel 23-24
Ezekiel 25-27
Ezekiel 28-30
Ezekiel 31-33
Ezekiel 34-36
Ezekiel 37-39
Ezekiel 40-42
Ezekiel 43-45
Ezekiel 46-48
Daniel 1-3
Daniel 4-6
Daniel 7-9
Daniel 10-12
Hosea 1-7
Hosea 8-14
Joel 1-3
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October 1 Amos 1-5
October 2 Amos 6-9
October 3 Obadiah 1,Jonah 1-4
October 4 Micah 1-7
October 5 Nahum 1-3
October 6 Habakkuk 1-3,Zephaniah 1-3
October 7 Haggai 1-2
October 8 Zechariah 1-7
October 9 Zechariah 8-14
October 10 Malachi 1-4
October 11 Matthew 1-4
October 12 Matthew 5-6
October 13 Matthew 7-8
October 14 Matthew 9-10
October 15 Matthew 11-12
October 16 Matthew 13-14
October 17 Matthew 15-17
October 18 Matthew 18-19
October 19 Matthew 20-21
October 20 Matthew 22-23
October 21 Matthew 24-25
October 22 Matthew 26
October 23 Matthew 27-28

October 24
October 25
October 26
October 27
October 28
October 29
October 30
October 31

November

Mark 1-3
Mark 4-5
Mark 6-7
Mark 8-9
Mark 10-11
Mark 12-13
Mark 14
Mark 15-16
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November 1

November 2

November 3

November 4

November 5

November 6

November 7

November 8

November 9

November 10
November 11
November 12
November 13
November 14
November 15
November 16
November 17
November 18
November 19
November 20
November 21
November 22
November 23
November 24
November 25
November 26
November 27
November 28
November 29
November 30

December

Luke 1
Luke 2-3
Luke 4-5
Luke 6-7
Luke 8-9
Luke 10-11
Luke 12-13
Luke 14-16
Luke 17-18
Luke 19-20
Luke 21-22
Luke 23-24
John 1-2
John 3-4
John 5-6
John 7-8
John 9-10
John 11-12
John 13-15
John 16-18
John 19-21
Acts 1-3
Acts 4-6
Acts 7-8
Acts 9-10
Acts 11-13
Acts 14-15
Acts 16-17
Acts 18-20
Acts 21-23
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December 1
December 2
December 3
December 4
December 5
December 6
December 7
December 8
December 9
December 10
December 11
December 12
December 13
December 14
December 15
December 16
December 17
December 18
December 19
December 20
December 21
December 22
December 23
December 24
December 25
December 26

Acts 24-26

Acts 27-28

Romans 1-3

Romans 4-7

Romans 8-10

Romans 11-13

Romans 14-16

1 Corinthians 1-4

1 Corinthians 5-8
1 Corinthians 9-11
1 Corinthians 12-14
1 Corinthians 15-16
2 Corinthians 1-4
2 Corinthians 5-9
2 Corinthians 10-13
Galatians 1-3
Galatians 4-6
Ephesians 1-3
Ephesians 4-6
Philippians 1-4
Colossians 1-4
1 Thessalonians 1-5
2 Thessalonians 1-3
1 Timothy 1-6
2 Timothy 1-4
Titus 1-3, Philemon 1

December 27 Hebrews 1-6
December 28 Hebrews 7-10
December 29 Hebrews 11-13
December 30 James 1-5
December 31 1 Peter 1-5

January



January 1 2 Peter 1-3

January 2 1 John 1-5

January 3 2 John 1, 3 John 1, Jude 1
January 4 Revelation 1-3

January 5 Revelation 4-8

January 6 Revelation 9-12

January 7 Revelation 13-16

January 8 Revelation 17-19

January 9 Revelation 20-22
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